《Whedon’s Commentary on the Bible - Deuteronomy》(Daniel Whedon)
Commentator

Daniel Whedon was born in 1808 in Onondaga, N.Y. Dr. Whedon was well qualified as a commentator. He was professor of Ancient Languages in Wesleyan University, studied law and had some years of pastoral experience. He was editor of the Methodist Quarterly Review for more than twenty years. Besides many articles for religious papers he was also the author of the well-known and important work, Freedom of the Will. Dr. Whedon was noted for his incisive, vigorous style, both as preacher and writer. He died at Atlantic Highlands, N.J., June 8, 1885.

Whedon was a pivotal figure in the struggle between Calvinism and Arminianism in the nineteenth-centry America. As a result of his efforts, some historians have concluded that he was responsible for a new doctrine of man that was more dependent upon philosophical principles than scripture.

01 Chapter 1 

Verse 1-2 

PREVIOUS TEACHINGS CONFIRMED, Deuteronomy 1:1-5.

1, 2. These verses form a connexion between this and the preceding books. 

These… words… Moses spake — Referring, not to the discourses in this book, but to the laws and regulations heretofore recorded. The names of the localities that are given indicate this; and they are introduced with a special significance. The Jewish interpreters speak of them as being mentioned because they were places where the people had especially sinned against Jehovah. Moses thus reminds them of their rebellious acts, and emphasizes the thought that their long wandering was the result of their own sin. 

On this side Jordan — The Hebrew expression which is used here is in other places translated beyond Jordan; and it was unquestionably employed as a geographical term for the region east of the Jordan, which in the time of our Saviour was called Perea. The term does not indicate the location of the writer, whether he lived on the east or west side of the river. In this connexion it is equivalent to the expression before they crossed the Jordan.
In the wilderness — That region north of the Sinaitic peninsula, extending to the Mediterranean Sea and the mountains of Judah on the north, and from the isthmus of Suez to the Arabah. It bears at the present time the name Badut et Tih, literally signifying the “Desert of the Wandering.” — 

In the plain — The Hebrew word here translated plain is used as a proper name — in the Arabah. The broad valley which extends from the Dead Sea to the Gulf of Akabah, a distance of about a hundred miles, is now called el Arabah. 

Over against the Red sea — Rather, over against Sufah. Our version adds, improperly, we think, the word sea. Knobel supposes the pass Sufah is meant. It was probably near Ain el Weibeh, not far from the southern border of Palestine. 

Between Paran, and Tophel — In Numbers 10:12, we read: “The children of Israel took their journeys out of the wilderness of Sinai, and the cloud rested in the wilderness of Paran.” It is generally held that the wilderness of Paran comprised the whole of the desert of et Tih, and that Mount Paran was the southernmost portion of the mountain plateau in the northeast part of it. Paran was associated with remembrances of Jehovah’s manifestations to his people: “He shined forth from Mount Paran.” Deuteronomy 33:2. So the prophet Habakkuk, in his sublime ode, Habakkuk 3:3 : “God came from Teman, and the Holy One from Mount Paran.” 

Tophel — This is identified with the modern Tufileh, located in the mountains of Edom, southeast of the Dead Sea. It is surrounded with groves of fruit trees, which are abundantly watered by numerous fountains. The inhabitants furnish supplies to the caravans. It is thought that this is the place where the Israelites purchased food of the Edomites. Deuteronomy 2:29. 

Laban — Thought to be the same as Libnah. Numbers 33:20. “It may, perhaps, have been the place referred to in Numbers 16, where the rebellion of the company of Korah occurred.” — Keil. 
Hazeroth — Literally, enclosures. It may be the place mentioned in Numbers 11:35, where Aaron and Miriam spake against Moses, and where Miriam became leprous. Numbers 12:10. “We may without difficulty identify Hazeroth with Ain Hudherah, not only in the Semitic orthography of the name, but also in being situated exactly a day’s journey from Erweis el Eberrig.” — Desert of the Exodus. Erweis el Eberrig has been identified with Kibroth-hattaavah, or “graves of lust.” Numbers 11:34. 

Dizahab — This name means a place of gold. Robinson thought it might be Dahab, a place on a tongue of land on the west coast of the Gulf of Akabah. The sense of the passage is, that what has been narrated in the preceding books Moses spoke to the people before they crossed the Jordan, while they were in the Desert of Wandering, and in the Arabah opposite Sufah, as they journeyed between Paran and Tophel, and when they were at Libnah and at Hazeroth and at Dizahab. The discourses that are to follow were spoken “in the plains of Moab, by Jordan, near Jericho.”

Numbers 33:48. 

Eleven days’ journey from Horeb — This parenthetical sentence seems to be introduced to call the mind of the reader to the fact that while Kadesh, on the southern border of the Promised Land, is only eleven days distant from Horeb, the scene of the establishment of the covenant, yet, in the fortieth year, the people, owing to their rebellion, have not yet entered the land. On Horeb see note on Exodus 3:1. 

Kadesh-barnea — See on Numbers 13:26.



Verses 3-5 

3-5. The time and place of the delivery of the discourses that constitute this book are now mentioned. In the early part of this fortieth year Miriam had died. Numbers 20:1. Aaron died on the first day of its fifth month. Numbers 33:38. Moses is left almost alone; and he is soon to die at the command of Jehovah, (Deuteronomy 34:5.) The time is significant, also, from the fact that Moses had conquered the kings Sihon and Og. Numbers 21:21; Numbers 21:33. Jehovah is giving assurance of the fulfilling of his promises. The place is full of interest. In the plains of Moab, near the crossing of Jordan, with Jericho in sight, Moses undertook to expound the law.



Verse 6 

FROM HOREB TO KADESH, Deuteronomy 1:6-46.

6. In Horeb — Horeb is supposed to indicate the mountain-range, Sinai the summit on which the law was given. “The constant use of the name Horeb,” says Keil, “to designate the mountain group, instead of the special name Sinai, is in keeping with the rhetorical style of the book.” 

Dwelt long enough in this mount — They came to it in the third month of the first year of the wandering, (Exodus 19:1-2,) and stayed till the twentieth day of the second month of the second year. Numbers 10:11-12.



Verses 6-40 

DISCOURSES BY MOSES.
First Discourse, Deuteronomy 1:6 to Deuteronomy 4:40.

Addressing the people, with the Promised Land in their sight, Moses reviews the events that have occurred in their march from Horeb to the plains of Moab. He reminds them how God had fulfilled his promises, and how they had sinned, and by their unbelief and rebellion had been kept from entering into the promised possession; and he admonishes them not to forfeit by new transgressions the land they are destined to conquer.



Verse 7 

7. Mount of the Amorites — Denoting all the mountainous region inhabited by the Amorites, extending into the Negeb, or south country. This nation, as the most powerful, often stands for all the people of Canaan. 

All the places nigh — Literally, all its neighbours. The whole land is more specifically mentioned according to its natural divisions. 

The plain… the hills — The modern Ghor, or Jordan valley. The mountain or highlands, afterward called the mountains of Judah and Ephraim. 

The vale — The lowlands, the low, level country lying between the mountains of Judah and the Mediterranean Sea, extending from Carmel to Gaza. 

The south — The Negeb, or south country. 

The sea side — The narrow strip of coast from Joppa almost to Tyre, here denominated the land of the Canaanites. 

Lebanon — The boundary, as laid down in Numbers 34:7-9. 

The great river — The Euphrates is mentioned as the extreme eastern boundary in the covenant Jehovah made with Abraham when he said, “Unto thy seed have I given this land, from the river of Egypt unto the great river, the river Euphrates.” Genesis 15:18.



Verse 8 

8. I have set the land before you — It was, at the time of which Moses speaks, accessible. If obedient, under Jehovah’s guidance the Israelites could have marched from Horeb into the Land of Promise, entering it at the south, and conquering it in the order of the divisions given in the preceding verse.



Verses 9-18 

THE APPOINTMENT OF JUDGES AND THE ASSIGNMENT OF THEIR DUTIES, Deuteronomy 1:9-18.

For a more particular statement see Exodus 18:13-26, where it is said Moses adopted this plan at the counsel of Jethro. He tells the people he had provided, for the organization of the nation, a government by men of their own choice, but to be installed by himself and to receive directions as to their duties from him. They were well organized for their onward march. And to remind them of God’s faithfulness to his word, he tells them of the increase of the nation as Jehovah had promised to Abraham, Genesis 15:5.



Verse 17 

17. The judgment is God’s — It is to be administered in the name of God, who is the source of all justice, and who, by implication, is supposed to so aid that the judgment is essentially his.



Verse 19 

19. Terrible wilderness, which ye saw — Had full experience of: the wilderness of Paran, called to-day et Tih — the Wandering. See Numbers 10:12.



Verse 22 

22. Send men before us — Let us send men, etc. Comparing this passage with Numbers 13:1-2, we infer that the proposal of sending men to explore the land originated with the people, and that Jehovah approved it when it was submitted to him by Moses.



Verse 24-25 

24, 25. It is a good land — Moses mentions here only so much of the report brought back as will enable him to set in marked contrast the rebellion of the people against the command of God. For the full statement of the exploration and report, see Numbers 13:21-33, and notes.



Verse 27 

27. Ye murmured in your tents — It is true that the great majority of the murmurers had died since that time; but Moses speaks to the nation as still containing the elements of unbelief, ingratitude, and disloyalty. These discourses abound in reproofs and warnings to the generations then existing and the generations to come, based on the sins of those who left their bones in the wilderness.



Verse 28 

28. Our brethren have discouraged our heart — The report of the men sent to explore the land had doubtless magnified the size of the cities and the stature of the inhabitants.



Verses 29-33 

29-33. Then I said unto you — Moses here relates his attempt to inspire the disheartened people with confidence in Jehovah their God, by reminding them of what was done for them in Egypt and in the wilderness.



Verse 35 

35. Joshua the son of Nun — In Deuteronomy 34:9, Joshua takes the place of Moses, and he, under God, causes Israel to inherit the land.



Verse 37 

37. Also the Lord was angry with me for your sakes — The occasion here referred to was during the second stay at Kadesh. Looking back over the forty years of wandering, after speaking of the rebellion of the people which excluded them from entering the land, how natural that Moses should also mention the occasion of his own exclusion. “Moses,” says Keil, “did not intend to teach the people history and chronology, but to set before them the holiness of the judgments of God.” By using the expression for your sakes we are not to understand that he seeks to exculpate himself, for in Deuteronomy 32:48-51, his sin is related. Compare Psalms 106:32-33 : “They angered him also at the waters of strife, so that it went ill with Moses for their sake: because they provoked his spirit, so that he spake unadvisedly with his lips.”



Verse 40 

40. By the way of the Red Sea — That is, take the route toward the Red Sea. Comp. Numbers 14:25.



Verse 41 

41. Ye were ready to go up into the hill — The Hebrew reads, You acted frivolously to go up.


Verse 43 

43. Went presumptuously up — You acted rashly and went up, and met with signal defeat.



Verse 44 

44. The Amorites — Called also the Canaanites, in Numbers 14:43.

Hormah — Comp. Numbers 14:45. See note on Numbers 26:3.



Verse 46 

46. Abode in Kadesh many days — This verse has been variously interpreted. Some understand it to mean that the Israelites remained there after their discomfiture as many days as they had been there before the return of the spies; some, that they abode there as long as they abode in all other stations — that is, half the time of their years of wandering; others, that a portion of the people abode at Kadesh permanently, while Moses and the rest journeyed southward; and the change of the subject to the first person in the next chapter is held to sustain this latter view. From the data that we have, it is impossible to determine how long they abode there. Probably Kadesh was the central point for the whole people, the place of meeting on appointed days. Here the tabernacle may have been kept, and here Moses chiefly dwelt. “Next to Sinai, the most important of all the resting-places of the children of Israel is Kadesh.” — STANLEY’S Sinai and Palestine. “There is something mournfully solemn and emphatic in the words, ‘Ye abode in Kadesh.’ Ye were on the very borders of Canaan, but instead of passing the frontier and entering into the Land of Promise ye abode at Kadesh; and when you moved from it, it was not to go northward into Canaan, but southward in the opposite direction; and after thirty-seven years’ weary wandering ye had only arrived at Kadesh again. Such were the consequences of disobedience.” — Wordsworth.
02 Chapter 2 
Verse 1 

FROM KADESH TO THE TERRITORY OF THE AMORITES, Deuteronomy 2:1-23.

1. The way of the Red Sea — The way to the Red Sea — that is, the AElanitic Gulf, now called the Gulf of Akabah. 

As the Lord spake — Comp. Numbers 14:25. 

Compassed Mount Seir many days — This refers to the long years of wandering, of which, in the narrative, we have so few details.



Verse 3 

3. Turn you northward — When they should reach the southern limit of the Arabah they were to go northward toward the Arnon. They would thus go round the southern extremity of Mount Seir, and then advance northward on the eastern side. This route was to be taken on account of the refusal of the Edomites to allow them to pass through their territory.



Verse 4 

4. The coast of… the children of Esau — In Numbers 20:14, we read that Moses sent messengers to the king of Edom asking permission to pass through his country. The request was refused, and the Edomites made hostile preparations to resist the march of the Israelites. At this time the march is along the eastern frontier of Edom, where the land is comparatively open and defenceless. 

They shall be afraid of you — The same people who had repelled the Israelites when on their western frontier are alarmed at their march along their eastern border.



Verse 5 

5. I have given Mount Seir unto Esau — See Genesis 33:16; Genesis 36:8; Joshua 24:4. The Edomites were subsequently conquered by David, 2 Samuel 8:14, but they were not deprived of their land. They afterward revolted and regained their independence. 2 Kings 8:20.



Verse 6 

6. Buy water — The Hebrew word used implies purchasing permission to dig for water.



Verse 8 

8. The way of the plain — The Arabah. 

From Elath and Elzion-gaber — See Numbers 33:35. Both places are mentioned in 1 Kings 9:26. They were on the AElanitic Gulf. 

The wilderness of Moab — Comp. Judges 11:16-18.



Verse 9 

9. Distress not the Moabites — The Moabites and Ammonites, descendants of Lot, were the kinsmen of the Israelites. 

Ar — Here the capital is put for the whole land of Moab.



Verses 10-12 

10-12. These verses are parenthetical. Deuteronomy 2:9 connects with Deuteronomy 2:13. 

Emim — Hebrew, the terrible ones. See Genesis 14:5. 

Which also were accounted giants — Hebrew, Rephaim. For the Rephaim see Genesis 14:5. They seem to have been a people of large stature. They included the Emim, Anakim, and Zummim. 

Horim — Or Horites; dwellers in caves. See Genesis 14:6. 

As Israel did unto the land of his possession — Keil renders this passage, As Israel has done to the land of his possession, and makes it refer to the land east of the Jordan — Gilead and Bashan, which was already conquered and given to the tribes of Reuben, Gad, and the half tribe of Manasseh. Others view the passage from 10 to 12 as parenthetical, and an explanatory addition by a later hand. “They contain exactly such matter as a modern editor might have given in explanatory footnotes, but which a Jewish reviser, if duly authorized, would feel warranted in writing along with his text.” — Speaker’s Commentary. It is, on the whole, most probable that these verses are a parenthetical statement by Moses. There is every reason to believe that he was familiar with the history of the tribes here mentioned.



Verse 13 

13. Now rise up, said I — The words said I are not found in the Hebrew, and should be omitted. The connexion is with the ninth verse. It is Jehovah who said, Rise up, and get you over the brook Zered. This river was the southern boundary of Moab, and separated it from Mount Seir, or the territory of Edom. See Numbers 21:12. Robinson (Biblical Researches) thinks that Zered is probably the Wady el-Ahsy, which forms a natural division between the country on the north and on the south. Others think Zered is the Wady Kerek.



Verse 14 

14. Zered — According to Numbers 21:12, the Israelites had encamped in the valley of Zered, (or, as there spelled, Zared). 

Thirty and eight years — These were years of wandering since they first left Kadesh, on the south of the Promised Land. All the men of war who left Egypt, except Caleb and Joshua, have passed away. The sentence pronounced upon them on account of their rebellion has been executed.



Verse 15 

15. The hand of the Lord was against them, to destroy them — Here is a manifest allusion to the judgments of Jehovah against Korah and his company, (Numbers 16:35;) against those who perished by the plague, (Numbers 16:49;) against those who were bitten by serpents, (Numbers 21:6;) and against those who indulged in the impure worship of Baal-peor, (Numbers 25:9.)



Verses 16-19 

16-19. Men of war were consumed — The generation that rebelled had died in their wandering. The people are now to cross over the boundary of Moab and advance into the neighbourhood of the Ammonites. In Deuteronomy 2:20-23 some particulars concerning the ancient inhabitants of these regions are introduced.



Verse 20 

20. Zamzummim — The name is supposed to be derived from a root meaning to hum: the noisy people; probably the same as the Zuzim of Genesis 14:5.



Verse 23 

23. The Avim are identified with the Avites of Joshua 13:3. Azzah is the Hebrew form of Gaza, one of the chief cities of the Philistines. 

Caphtorim — Caphtor (Genesis 10:14) has been identified with the Egyptian name of the northern delta, from which the Phoenicians emigrated into Asia. These four verses may have been introduced by a later editor.



Verses 24-37 

CONQUEST OF THE AMORITES, Deuteronomy 2:24-37.

The Israelites were not to make war upon the Edomites, nor Moabites, nor Ammonites, but they are told that Jehovah has given Sihon the Amorite and his land to them.



Verse 26 

26. Kedemoth — After the conquest of the country this city was given to the tribe of Reuben. Joshua 13:18. It became a Levitical place of residence. See Joshua 21:37; 1 Chronicles 6:64.



Verse 27 

27. I will go along by the high way — Hebrew, by the way. The meaning is, that the Israelites would pass directly through the land, not seeking to dispossess the inhabitants nor to despoil them. They would pay for the food that was furnished them, and pay for the privilege of digging wells for water.



Verse 30 

30. As appeareth this day — That is, as the result has shown.



Verse 32 

32. Jahaz — In Joshua 13:18, Jahaza is in the allotment of Reuben. In

1 Chronicles 6:78, it is called Jahzah.



Verse 34 

34. Utterly destroyed the men,… women,… little ones — Every inhabited city and its inhabitants. In these wars cities were often thus devoted. When captured the walls were razed to the foundation and the inhabitants put to death.



Verse 36 

36. From Aroer — This city was on the north bank of the Arnon, and was given to the tribe of Reuben. Joshua 13. On the Moabite Stone Mesha states: “I built Aroer and I made the road across the Arnon.” Burckhardt found ruins with the name Ara’ar on the edge of the north bank of the Arnon. 

The city that is by the river — Rather, the city which is in the valley. This refers to Ar or Areopolis. See Numbers 21:15.

03 Chapter 3 
Verse 1 

1. Bashan — A region celebrated for its oak groves and rich pastures and fine cattle. We find many references to it in the poetical books. Psalms 22:12; Psalms 68:15; Isaiah 2:13; Zechariah 11:2.



Verses 1-11 

THE CONQUEST OF THE KINGDOM OF OG — A VIEW OF THE LAND, Deuteronomy 3:1-11. After the defeat of Sihon the Israelites were able to move on in their march toward Jordan. As Og held Bashan and the northern part of Gilead, they took the road to Bashan, and met and defeated this powerful Amorite king at Edrei.



Verse 4 

4. Threescore cities, all the region of Argob — In every instance in which Argob is mentioned there is accompanying it the descriptive word חבל, rope. Our translators have rendered it “region” in one place and “country” in another. It evidently means a sharply defined border, as if measured by a line or rope. Porter’s Giant Cities of Bashan says: “It thus describes with singular accuracy and minuteness the rocky rampart which encircles the Lejah,” the modern name of Argob . The Argob is a vast field of basalt placed in the midst of a fertile plain. Its surface has an elevation of about thirty feet, and its border is clearly defined by a bank of broken cliffs. In this region were the sixty cities mentioned in the text.



Verse 5 

5. These cities were fenced — The ruins of these cities are seen to-day. Porter thus describes the region of the captured cities: “The hills of Bashan were close in front, their summits clothed with oak forests and their sides studded with old towns. As we ascended them the rock fields of the Lejah were spread out on the right, and there too the ancient cities were thickly planted. Not less than thirty of the threescore cities of Argob were in view at one time on that day, their black houses and ruins half concealed by the black rocks amid which they are built, and their massive towers rising up here and there like the ‘keeps’ of old Norman fortresses.”



Verse 8-9 

8, 9. From… Arnon unto Mount Hermon — The river Arnon formed the boundary between the Moabites and the Amorites. Hermon is the southern spur of Antilibanus. This mountain was one of the great landmarks of the Israelites, being marked as their northern boundary as the “sea” was with their western. It bore different names, each significant.

Hermon is the lofty peak. Sirion, as the Sidonians called it, and Shenir, its Amorite name, imply a glittering breastplate. It is now called Jebel es-Sheikh, or Jebel et-Tilj. It is also called Sion. See Deuteronomy 4:48.



Verse 10 

10. Salchah — In 1 Chronicles 5:11, this place is mentioned in connexion with the tribe of Gad. This, it is thought, is identical with the modern town of Sulkhad, which is located at the southern extremity of the Argob of Scripture. 

Edrei — Comp. Numbers 21:33.



Verse 11 

11. Only Og… remained of the… giants — In Abraham’s time the Rephaim were living in Bashan. Genesis 14:5. 

His bedstead was… of iron — It has been suggested that this was a sarcophagus of basalt. The black basalt of that region contains a large proportion of iron. 

Is it not in Rabbath… Ammon — Afterward called Philadelphia, now identified with 

Amman — about twenty-two miles from the Jordan. 

After the cubit of a man — That is, the ordinary cubit, usually reckoned as eighteen inches. That there was more than one cubit is clear. It has been supposed that Og, in preparing his sarcophagus, intentionally exceeded the necessary size, so as to convey an exaggerated impression of his extraordinary stature. In like manner Diodorus Siculus (xvii, 95) says that Alexander, in his march to India, caused two couches to be prepared for every footsoldier, each five cubits long.



Verses 12-20 

DIVISION OF THE LAND THAT WAS CONQUERED, Deuteronomy 3:12-20.

The territory taken on the east of the Jordan was given to the tribes of Reuben and Gad and to the half tribe of Manasseh. The southern part, from Aroer in the valley of Arnon, and Gilead as far as the Jabbok, to the Reubenites and Gadites; the northern part of Gilead, with Bashan — that is, the Argob — to the half tribe of Manasseh.



Verse 14 

14. Jair the son of Manasseh — Meaning, descendant of Manasseh. He was of the tribe of Manasseh on his mother’s side. 

Coasts of Geshuri and Maachathi — That is, the Geshurites and Maachathites. The Geshurites are often named in connexion with Bashan. David married the daughter of Talmai, king of the Geshurites. Absalom was born of this marriage. After the murder of his brother Amnon by his command, Absalom fled to Geshur, and lived three years in exile among his mother’s kindred. 2 Samuel 13:37. The precise location of Geshur is not decided. It was somewhere near Hermon, on the eastern side of the upper Jordan. The exact location of Maachathi is not settled. It was probably in the neighbourhood of Hermon, not far from Geshur. 

Havoth-jair — The dwellings or abodes of Jair. Havoth is from the Hebrew word which means life, as the Germans use Leben in such forms as Eisleben.



Verse 15 

15. Machir — He was the eldest son of Manasseh. His name is put for the tribe.



Verse 16-17 

16, 17. Reubenites… Gadites — The territory allotted to the tribes of Reuben and Gad is more fully described. They were to have Gilead to the south of the Jabbok as far as the Arnon — to the middle of the valley. (The gorge or valley of the Arnon is eighty miles long and about two miles wide.) On the western side they were to have the Arabah or plain, and the bank of the Jordan from the Sea of Galilee to the Dead Sea.

Ashdoth-pisgah probably means the slopes of Pisgah.



Verses 18-20 

18-20. Moses herein reminds the people of the conditions under which the territory spoken of had been given to the tribes of Reuben and Gad and the half tribe of Manasseh. Comp. Numbers 32:20-32.



Verse 25 

THE APPOINTMENT OF JOSHUA AS THE SUCCESSOR OF MOSES, Deuteronomy 3:21-29. In Numbers 27:12-23, the death of Moses is foretold, and the appointment and consecration of Joshua related. Moses here reminds the people of this, and tells them that, notwithstanding his prayer that he might go over and see the goodly land, his request is not granted. This prayer of Moses is not mentioned in Numbers. It undoubtedly preceded the request for the appointment of a leader for the congregation.

25. That goodly mountain — Not one particular portion of the Promised Land is referred to, but the whole as a hilly region. As Moses stood on the plains of Moab the land across the Jordan would be to his vision mountainous throughout.



Verse 26 

26. The Lord was wroth with me — See notes on Deuteronomy 1:37.



Verse 29 

29. So we abode in the valley — Here the people were encamped a long time. The transactions related in Numbers 28-34 took place here. Here these discourses of Moses were spoken. Near this spot he was buried. 

Beth-peor — See on Numbers 23:28.

04 Chapter 4 
Verse 1 

THE PEOPLE EXHORTED TO FAITHFULLY OBSERVE THE LAW, Deuteronomy 4:1-40. After the preceding historical review Moses passes to a forcible exhortation to keep the law of Jehovah. He commences by urging the people to keep the requirements of Jehovah without adding to them or taking from them. He warns them of the perils of disobedience by recalling to their minds the fate of those who joined in the idolatrous and licentious rites of Baal-peor. He reminds them that they who kept Jehovah’s commandments are alive. He tells them that their greatness as a nation and their position in the estimation of other nations would depend upon their observance of these statutes and requirements. He warns them not to forget what they have seen in their past experience. By the sublime scenes of Horeb, when Jehovah spake unto them out of the midst of the fire, they are warned against idolatry. The discourse passes to a threatening of their dispersion among the nations as the punishment for their turning away from God, but with a promise of their restoration if they shall again seek Jehovah. Again, Moses appeals to the wonders of their past history. He tells them God loved their fathers. He brought them out of Egypt with a mighty hand. He is to drive out great and mighty nations so as to give them an inheritance. This first discourse closes with promises of prosperity if they will keep the commandments and statutes of Jehovah.

1. The statutes and… judgments — That is, the whole law. Compare the same expression in Leviticus 19:37, and in this book, Deuteronomy 26:16.



Verse 2 

2. Ye shall not add unto the word — The Pharisees received condemnation from Christ for adding to the law. Matthew 15:3.



Verse 3 

3. Of Baal-peor — Moses refers to that recent judgment of God upon the sins of the people when twenty-four thousand were slain. Numbers 25:1-9.



Verses 10-12 

10-12. The day that thou stoodest before the Lord — Here should commence a new sentence. Our translators have incorrectly brought into the text the word specially. In the day when you stood in the presence of Jehovah your God in Horeb, etc., then you drew near. Moses in these verses reminds the people of the chief events connected with the giving of the law. 

The mountain burned… unto the midst of heaven — To the heart of heaven. “A rhetorical description of the awful majesty of the pillar of fire in which the glory of Jehovah appeared upon Sinai, intended to impress deeply upon the minds of the people the remembrance of this manifestation of God.” — Keil.


Verse 13 

13. Ten commandments — Literally, ten words. Comp. Exodus 20:1-17. 

Upon two tables of stone — Comp. Exodus 31:18; Exodus 34:1.



Verses 15-24 

IDOLATRY SPECIALLY FORBIDDEN, Deuteronomy 4:15-24.

Idolatry in various and in most gross forms prevailed throughout the East among the nations with whom Israel would be brought in contact. Moses in these few passages comprehends the various form of idolatry prevalent.



Verse 19 

19. The Lord… hath divided — The view held by many of this passage is that God permitted the nations to choose the heavenly bodies as objects of worship — as Justin Martyr, Clement of Alexandria, and some modern critics, as Keil and Knobel. The meaning is, rather, that God has given the nations the heavenly bodies for service, and to lead them to the knowledge of himself. Comp. Romans 1:20.



Verse 20 

20. Out of the iron furnace — A furnace for smelting iron is the figure descriptive of the terrible sufferings Israel endured in Egypt.



Verse 21 

21. Angry with me — Comp. Deuteronomy 1:37.



Verse 24 

24. God is a consuming fire — This term is applied to Jehovah with special reference to his manifestation of himself in Sinai. Comp. Exodus 24:17, where it is said the glory of Jehovah was like devouring, or consuming, fire. The writer of the Epistle to the Hebrews, in Hebrews 12:29, quotes from these passages, “Our God is a consuming fire.”



Verses 25-28 

DISPERSION AMONG THE HEATHEN THREATENED, Deuteronomy 4:25-28.



Verse 26 

26. I call heaven and earth to witness — Heaven and earth are personified in this solemn form of adjuration, as in Isaiah 1:2, “Hear, O heavens, and give ear, O earth.” Comp. also Deuteronomy 32:1, of this book.



Verse 27 

27. The Lord shall scatter you — How clearly this was fulfilled in the nation’s history! Assyrians, Babylonians, the Seleucid and Ptolemaic dynasties, and finally the Romans, scattered the rebellious people.



Verses 29-40 

29-40. Terrible as will be their punishment if they forget Jehovah their God, there is hope of his mercy and love if they shall ever repent. Moses does not close his discourse without again reminding them of the glorious works wrought in connexion with their deliverance. Deuteronomy 4:37-39 inclusive would better be read: “Because he loved thy fathers, and chose his [Abraham’s] seed after him, and brought thee out of Egypt in his sight with great power, to drive out nations mightier and stronger than thou art from before thy face, and to bring thee in, and to give thee their land for an inheritance that thou mightest know and consider in thy heart that Jehovah he is the God in heaven above and upon the earth beneath.” 

In his sight — Literally, by his face — by his personal presence. In Exodus 33:14, Jehovah is represented as saying to Moses, “My presence [literally, my face] shall go with thee.” 

As it is this day — By the conquest of Og and Sihon the Israelites had a pledge that the nations of Canaan would be dispossessed.



Verses 41-43 

CHOICE OF THREE CITIES OF REFUGE ON THE EAST OF JORDAN, Deuteronomy 4:41-43. 

According to Numbers 35:14, Moses had been commanded to select three cities on the east of Jordan and three in Canaan. The first three are here selected by Moses. The other three were not selected until the land was apportioned to the tribes in Canaan. See Joshua 20:7.



Verse 43 

43. Bezer — This city is mentioned in Joshua 20:8; Joshua 21:36, and 1 Chronicles 6:63. By some it is thought to be the same as Bosor. 1 Maccabees 5:36. It may possibly be the modern Berza of Robinson. 

Ramoth in Gilead — By some writers considered the same as Ramath-mizpeh. Comp. Joshua 20:8, with Deut 13:26. It was situated fifteen Roman miles west of Rabbath-Ammon. 

Golan in Bashan — According to Eusebius it was a large village in Batanaea even in his day. The district received its name Gaulonitis from Golan.



Verse 44 

Second Discourse, Deuteronomy 4:44 to Deuteronomy 16:19. 

INTRODUCTION.

44. This is the law — Thorah (law) is the word that brought to the mind of Israel the ten words spoken by Jehovah on Sinai, together with the legislation and comments of Moses.



Verse 48 

48. Mount Sion, which is Hermon — See note on Deuteronomy 3:9.



Verse 49 

49. Springs of Pisgah — The same Hebrew expression is found here as in Deuteronomy 3:17, where our version treats it as a proper name. It should be rendered slopes of Pisgah.
05 Chapter 5 

Verse 1 

REPETITION AND EXPOSITION OF THE LAW.
1. Moses called all Israel — The nation is addressed as present, it being represented by its tribal chieftains. 

Hear, O Israel — An impressive commencement, more emphatic than the usual way of beginning a discourse.



Verse 2 

2. The Lord… made a covenant with us — It was to be impressed upon the Israelites that Jehovah their God had made a covenant with them. And here, just on the boundary line of the land promised to the seed of Abraham, they are to go back in thought to Sinai, with its awful splendour.



Verse 3 

3. Not… with our fathers — Not with Abraham, Isaac, and Jacob was the covenant of which Moses speaks made, but with their descendants who came up out of the land of bondage. A covenant had been made with their fathers, but this covenant was made at Sinai, and, though nearly forty years had passed, there were those among the hearers who could recall the scenes connected with its announcement.



Verse 4 

4. The Lord talked — Jehovah, in person, addressed the “ten words,” or commandments, to the people. Other precepts were given through Moses.



Verse 5 

5. I stood between the Lord and you — This verse is parenthetical, and properly so marked in our version. It seems to have been introduced to remind the hearers of those startling divine manifestations at Sinai which had alarmed them.



Verses 6-21 

REPETITION OF THE TEN COMMANDMENTS, Deuteronomy 5:6-21.

Here, on the plains of Moab, in sight of the Land of Promise, thirty-eight years after the first announcement of the law on Sinai, Moses repeats the code which Jehovah had given for the moral guidance of his people. There are variations in language, but not such as to change the meaning of a single commandment. We may suppose that in Exodus we have an exact copy of the law as written on the tables of stone. Here the substance is given in an address, so that we are not to expect exact verbal agreement. Comp. notes on Exodus 20.



Verses 12-15 

12-15. In Exodus 20:11, there is reference to creation in connexion with the requirement for the observance of the Sabbath. In this passage the deliverance from bondage in Egypt seems to be mentioned as the occasion for the grateful remembrance of Jehovah in keeping the Sabbath. When Moses, in Exodus 20:11, says God blessed the Sabbath, because he rested on that day, he does not conflict with the statement here, that he commanded Israel to keep it for a special reason.



Verse 16 

16. Honour thy father and thy mother — In the parallel passage in Exodus, long life is promised for obedience to the commandment. The addition in this place of the words that it may go well with thee can only be considered an amplification of the promise.



Verse 18 

18. Neither — The Hebrew and not. All the commandments that follow, as well as this, commence with the conjunction and the negative.



Verse 22 

22. He added no more — No more to the people; but he said more to Moses, which he was to repeat to the people.



Verses 23-33 

23-33. The Lord… hath showed us his glory — The entire passage gives a more detailed account of the events related in Exodus 20:18-21. Jehovah’s answer to the prayer of the people, which is omitted in Exodus, is here given, that Moses may remind them that it was at their request he became for them spokesman with God.



Verse 29 

29. Oh that there were such a heart — In the Hebrew the words are very emphatic — Who will give that their heart may be this to them. “Here the Christian fathers recognised a prophetic declaration of the doctrine of justification through faith working by love produced by God’s grace writing the law on the fleshly tables of the heart. 2 Corinthians 3:3.” — Wordsworth.


Verse 31 

31. The statutes, and the judgments — These are the commands recorded in Exodus 21, 22. Note on Deuteronomy 5:6-21. The variations between the commandments as given in this passage and in Exodus 20:1-17, are in the forth, fifth, and tenth. For the sake of comparison we place these commandments side by side: 

	Exodus 20:8-11. 

Remember the sabbath day, to keep it holy. Six days shalt thou labour, and do all thy work: but the seventh day is the sabbath of the Loud thy God: in it thou shalt not do any work, thou, nor thy son, nor thy daughter, thy manservant: nor thy maidservant, nor thy cattle, nor thy stranger that is within thy gates: For in six days the LORD made heaven and earth, the sea, and all that in them is, and rested the seventh day: wherefore the LORD blessed the sabbath day, and hallowed it. 
	Deuteronomy 5:12-15. Keep the sabbath day to sanctify it, as the LORD thy God hath commanded thee. Six days thou shalt labour, and do all thy work: but the seventh day is the sabbath of the LORD thy God: in it thou shalt not do any work, thou, nor thy son, nor thy daughter, nor thy manservant, nor thy maidservant, nor thine ox, nor thine ass, nor any of thy cattle, nor thy stranger that is within thy gates; that thy manservant and thy maidservant may rest as well as thou. And remember that thou wast a servant in the land of Egypt, and that the LORD thy God brought thee out thence through a mighty hand and by a stretched out arm: therefore the LORD thy God commanded thee to keep the sabbath day.

	Exodus 20:12. Honour thy father and thy mother: that thy days may be long upon the land which the LORD thy God giveth thee.
	Deuteronomy 5:16. Honour thy father and thy mother, as the LORD thy God hath commanded thee; that thy days may be prolonged, and that it may go well with thee, in the land which the LORD thy God giveth thee.

	Exodus 20:17. Thou shalt not covet thy neighbour’s house, thou shalt not covet thy neighbour’s wife, nor his manservant, nor his maidservant, nor his ox, nor his ass, nor any thing that is thy neighbour’s.
	Deuteronomy 5:21. Neither shalt thou desire thy neighbour’s wife, neither shalt thou covet thy neighbour’s house, his field, or his manservant, or his maidservant, his ox, or his ass, or any thing that is thy neighbour’s.


Ewald’s view is that the ten words were originally each in the same terse form in which the first, sixth, seventh, eighth, and ninth appear both in Exodus and Deuteronomy. See Speaker’s Commentary on Exodus 20.

06 Chapter 6 

Verse 1-2 

1, 2. The commandments — That which is commanded. The word in its signification is equivalent to the thorah, the law. 

Statutes, and the judgments — Explanatory of the preceding word — statutes referring more to moral and religious precepts, judgments to laws regulating civil rights. 

That thy days may be prolonged — Comp. what Moses says in chap. Deuteronomy 8:1; Deuteronomy 30:16.



Verse 3 

3. Promised thee, in the land — As there is no preposition before the word translated land the passage is better read: “For Jehovah, God of thy fathers, promised thee a land flowing with milk and honey.”



Verse 4 

4. The Lord our God is one Lord — The force of the Hebrew is with difficulty expressed: “Jehovah our God is one Jehovah.” The unity of the Godhead is thus brought out with strong emphasis to a people who had seen, and many of them been seduced by, the impure rites of polytheism.



Verse 5 

5. Love the Lord thy God — This comprehensive requirement Christ calls the first and great commandment. And by its side he places the requirement to love our neighbours as ourselves. Leviticus 19:9. On these two hang all the law and the prophets. Comp. Matthew 22:37-40; Mark 12:29-31; Luke 10:27. The whole significance of the Scriptures as a rule of life is embodied in these requirements. 

With all thine heart — The commandment excludes all division of affection. Love to God must be engrossing. The word we translate heart is used to denote the centre of all moral activity, not merely the seat of the affections. 

With all thy soul — The word for soul is used to denote the entire personality: love to God must pervade the entire man. 

With all thy might — With all the power God has given man. What higher demand could be made?



Verse 6 

6. These words,… shall be in thine heart — The passage might be rendered, “Let these words be in thine heart.” Comp. Jeremiah 31:33 : “I will put my law in their inward parts, and write it in their hearts.”



Verse 7 

7. Teach them, etc. — These precepts were to be constantly impressed upon their households at all times.



Verse 8 

8. Thou shalt bind them… upon thine hand, and… between thine eyes — The Jews applied this literally. The so-called phylacteries, in Hebrew tephillin, are leather boxes with four compartments, in which are put four portions of the law written on parchment. The passage is Exodus 13:9. On this box is the letter שׁ, (shin,) written in the usual form, for the right hand side of the wearer, and the same letter with four strokes for the left hand side. There was another box with only one compartment, but with the same passages for the arm of the worshipper. The phylacteries were bound to the forehead and arm by long leather straps. The straps around the head were to be tied in the shape of a ד, (daleth.) The straps on the arm must go around it seven times, and three times around the middle finger, with enough over to form the letter י, (yodh.) Thus, by the shin on the leather box, the daleth on the forehead, and the yodh on the hand, would be formed the word Shaddai — the Almighty.



Verse 9 

9. Write them upon the posts of thy house — The Egyptians placed inscriptions on the lintels and doorposts of their dwellings for favourable omens. In Moslem countries, on gates and fountains and bridges, as well as houses, the traveller sees inscribed passages of the Koran or choice sentences from the poets. The mezuza was a cylindrical tube of tin or lead, on which were written two passages of Scripture — Deuteronomy 6:4-9; Deuteronomy 11:13-21. The word Shaddai (Almighty) was written on the outside of the parchment, and a section cut out of the tube, so that this word could be clearly seen. The mezuza was nailed to the doorpost on the right hand side. All who entered were thus to be reminded that the eyes of the Almighty were upon them. The Talmudists say that “Whoever has the phylacteries bound to his head and arm and the fringes thrown over his garments, and the mezuza fixed on his doorpost, is safe from sin, for these are excellent memorials, and the angels secure him from sin, as it is written, ‘The angel of the Lord encampeth round about them that fear him, and delivereth them.’ Psalms 34:7.” — BARCLAY’S Talmud, p. 363. To the positive precepts which he has enjoined upon the people Moses now adds solemn admonitions. In their subsequent prosperity he sees their danger of forgetting Jehovah. Their possession of the Land of Promise will give them homes of abundance — vineyards and olive groves that they have not planted. Their prosperity will be their peril. How appropriate that these words of warning be impressed upon them! They are not to forget that Jehovah, their fathers’ God and their God, brought them out “from the house of bondage.”



Verse 13 

13. Swear by his name — Not servile fear, but reverential awe, is enjoined. This was the essential basis of Hebrew worship. The oath in the name of Jehovah was equivalent to a solemn acknowledgment of belief in him. This command is not to be considered inconsistent with what the Saviour enjoins in Matthew 5:34.



Verse 16 

16. Ye shall not tempt the Lord — This is one of the passages quoted by our Lord in the temptation in the wilderness. Matthew 4:7. “And as he quoted Deuteronomy as a part of the sacred Scriptures, and as it was then held — that is, as the work of Moses — so we have here again his endorsement of the Mosaic authorship of this book.” — LANGE’S Deuteronomy, p. 96. 

As ye tempted him in Massah — They had there tempted God by their murmuring and unbelief. The reference is to Exodus 17:1-7. The place was Rephidim, but Moses called it Massah and Meribah, “because of the chiding of the children of Israel, and because they tempted the Lord.” “Massah” is derived from a verb which means to tempt; “Meribah,” from one that means to strive. Rephidim was the place of tempting and striving.

In the concluding verses the teaching of the commandments to their children, already enjoined in the seventh verse, is more fully enforced. The people were to instruct their children as to the significance of the requirements of Jehovah.



Verse 22 

22. Signs and wonders — The plagues sent upon the Egyptians before they would consent to the liberation of the Israelites from their bondage.



Verse 25 

25. It shall be our righteousness — “Righteousness will be to us” is the literal rendering. If we keep the commands of God we shall be deemed righteous, is undoubtedly the meaning of the expression. “This righteousness before Jehovah is not indeed the gospel righteousness of faith; but there is no opposition between the two, as that which is here spoken of is not founded on the outward righteousness of works, but upon an earnest striving after the fulfilment of the law to love God with all the heart; and this love is impossible without living faith.” — Keil.
07 Chapter 7 

Verse 1 

THE COMMAND TO UTTERLY DESTROY THE SEVEN NATIONS THAT WERE THEN IN POSSESSION OF THE LAND OF PROMISE, AND WARNING AGAINST ANY INTERCOURSE WITH THEM.

1. The Hittites — These are sometimes mentioned as though they were especially the Canaanites. They were a powerful nation, according to the testimony of monuments and inscriptions. The Girgashites inhabited a portion of the land west of the Jordan. Nothing very definite is known of them. 

The Amorites — See Deuteronomy 1:4. 

The Canaanites — The term is sometimes applied as a general name for all the nations of the Promised Land who were not Israelites. Here it is the name of that tribe that dwelt on the lowlands or plains. “The Canaanite dwells by the sea and by the side of Jordan.” Numbers 13:29. The Perizzites were the husbandmen and the herdsmen who occupied the elevated plains. The word means the villagers. 
Hivites — According to Genesis 34:2, this tribe possessed Shechem. At the time of the conquest they held Gibeon, but the main body were in the northern part of western Palestine. 

The Jebusites — The first notice of this people is in the report of the spies. Numbers 13:29. They were a mountain tribe, and Jebus was evidently their chief town. 

Seven nations — See Joshua 3:10; Joshua 24:11.



Verse 2 

2. Smite them, and utterly destroy them — Thou shalt treat them as accursed — as devoted to utter destruction. These nations had filled up the measure of their iniquity before Jehovah. They and all the forms of their debasing idolatry were to be obliterated from the land.



Verse 3 

3. Neither shalt thou make marriages with them — There was always peril to the Israelites in their having close relations with the heathen nations. Their history thus far since they left Egypt has shown how prone they were to idolatry.



Verse 5 

5. Cut down their groves — So most of the versions render this. It should be translated cut down their images of Asherah. Asherah was the name of a Phoenician goddess, by some thought to be the same as Astarte. The images of Asherah were upright wooden columns or trunks of trees stripped of their branches. Comp. 2 Kings 23:6 : “And he brought out the grove from the house of the Lord.” Here the word translated groves should be rendered Asherah. The worship consisted in part of libidinous orgies.



Verse 7 

7. Ye were the fewest of all people — Jehovah did not choose you for his people because you were a mighty nation like the Egyptian. Moses looks back to the call of Abraham, and the going down to Egypt of Jacob and his family.



Verse 8 

8. He would keep the oath — Not for any merit on their part did Jehovah deliver them from the oppressions of Egypt. Moses seeks to impress upon them that it was God’s good pleasure to select them for a peculiar people.



Verse 9 

9. The Lord thy God — Mark the emphasis which is constantly placed upon the expression Jehovah thy God — the God.


Verse 10 

10. Repayeth them that hate him — This passage is variously interpreted. It probably means he punishes each one that hates him, so that each may feel he is smitten of God: and Moses adds, to make it more impressive, “He delays not in respect to his hater; he will repay him to his face.”



Verses 12-15 

12-15. Here is the promise of great blessings if the people will keep the commandments of Jehovah. 

The flocks of thy sheep — The Hebrew expression only occurs again in Deuteronomy 28:4; Deuteronomy 28:18; Deuteronomy 28:51. It probably means the ewes of thy flock. 
Evil diseases of Egypt — Comp. Exodus 15:26, and Deuteronomy 28:27. Pliny, in his Natural History, calls Egypt the mother of contagious pestilences. Wagner calls it “a great focus of the diseases of all history.” — Natural History of Man, vol. ii, p. 270.



Verse 17 

17. How can I dispossess them — The people might again become faint-hearted as they had been years before on the return of the spies. They might ask, How is it possible for us to overcome the seven nations of the land? To encourage them they are once more reminded of what Jehovah did for them in their deliverance from Egypt. The same mighty power would aid them in dispossessing and destroying the nations with whom they are soon to wage war.



Verse 20 

20. Thy God will send the hornet — The different views taken of the meaning of the Hebrew word which our version renders hornet are mainly the following: (1.) That the word is used literally. (2.) That the Amorites are meant. (3.) That it is used in the sense of dread. “A figurative expression for uncontrolled terror.” Comp. Exodus 23:28, and Joshua 24:12, where the same Hebrew word is employed. This last view seems correct. The dread of them would so affect the nations that the conquest of them would not be difficult.



Verse 25 

25. Lest thou be snared — The Israelites were to utterly destroy the idols of the conquered nations, to obliterate all trace of heathen worship. In the subsequent history we see how easily the people were snared — how readily they went after other gods. See Judges 8:27 : “And Gideon made an ephod thereof, and put it in his city, even in Ophrah: and all Israel went thither a whoring after it: which thing became a snare unto Gideon, and to his house.”



Verse 26 

26. A cursed thing — All objects connected with idolatrous worship were to be destroyed. Comp. Joshua 7:1-21, where the case of Achan is narrated. It was held by the strict observers of the law in later times that if a man broke an idolatrous image, and melted the fragments and sold the gold or silver, he violated the commandment.

08 Chapter 8 

Verse 1 

1. All… which I command — A renewed admonition to obedience, that they may obtain the land which Jehovah had promised.



Verse 2 

2. Remember all the way — That forty years’ wandering through the great and terrible wilderness was to be the dark background against which the divine leadings could be seen: in deliverance from the pursuing Egyptians; in miraculous provision for their bodily wants, as when bread came down from heaven; also when the smitten rock sent forth refreshing draughts.



Verse 3 

3. He humbled thee,… and fed thee with manna — Comp. Exodus 16:16. Jehovah had shown them their dependence on him, and then in their extremity he provides an abundant supply for their bodily wants. 

By every word that proceedeth out of the mouth of The Lord — More literally rendered, on every utterance of the mouth of Jehovah. In this verse the word bread is employed to include all the ordinary provision for sustaining human life. When Jesus quotes this passage in reply to the tempter (Matthew 4:4; Luke 4:4) he means to say that life can be sustained by extraordinary means. God can employ other means and methods. Life can be sustained by other provision. The Saviour, as he sat by Jacob’s well, said to his disciples, “I have meat to eat that ye know not of.” John 4:32.



Verse 4 

4. Thy raiment waxed not old upon thee — Literally, did not fall from thee. Some of the Jewish interpreters, and some Christian commentators, have held that by supernatural means provision was made for the durability of the clothing of the Israelites during the forty years’ wandering. But there seems to be no necessity for resorting to miraculous provision in this matter. Abundant resources were at their command. They had flocks and herds. There must have been many skilful workmen among them, as is seen in the description of the building and adorning of the tabernacle. 

Neither did thy foot swell — The Septuagint has ουκ ελυλωθησαν, did not become hard or callous. The Hebrew might be rendered either “to swell up” or “to blister.” The meaning of the verse is, there was no lack of clothing for the body nor of covering for the feet, all through the long and toilsome journey.



Verse 5 

5. As a man chasteneth his son — The word which in our version is rendered chasteneth is also used in the sense of instruct, educate. In Deuteronomy 4:36, it is translated instruct. This discipline of the wilderness was designed to educate the people. It was to teach them obedience and trust in Him who was guiding them and providing for them. It was training them to become a holy and peculiar people whose God is Jehovah.



Verses 7-9 

7, 8. A good land — In these verses Moses contrasts the sterility of the almost waterless desert with the fertility of the land they are soon to possess. They are to have a land of brooks and fountains. At Banias, the Caesarea Philippi of the New Testament, are rivulets so deep and so abundant in supply of water that they form one of the chief sources of the Jordan. This river, extending from the northern boundary to the Dead Sea, with the lakes through which it flows — Merom and Gennesaret — forms one of the most marked features of the land. “Beautiful springs, characteristic of the whole valley of the Jordan, are unusually numerous and copious along the western shore of the lake,” (Gennesaret.) — STANLEY, Sinai and Palestine, p. 374. 

Vines — Palestine was noted for the products of the vineyard. Comparatively little wine is now made, as the Mohammedans are forbidden to use it. But the vine is still extensively cultivated in the southern part of Palestine. The traveler sees many fruitful vineyards in the neighbourhood of Hebron.

9. Out of whose hills thou mayest dig brass — Instead of brass the translation should read copper. In Lebanon on the north, and in the mountains of Edom on the southeast, there were mines of copper. On the east of the Jordan are ancient worked-out iron mines. Comp. Delitzsch on Job, vol. ii, p. 91. The Jews apparently did not engage in mining to any extent.



Verse 11 

11. Beware that thou forget not the Lord — How earnestly and persistently the aged lawgiver and leader admonishes his people of the perils of prosperity! They had been tested and trained by years of toil and self-denial. The coming years of prosperous enjoyment will still more strongly test their loyalty to Jehovah.



Verse 15 

15. Who led thee — This passage is better rendered, “Who led thee through that great and terrible wilderness, poisonous serpents, and scorpions, and parched land, where were no waters.” Even in such a land they were the objects of a providential care. Bread from heaven, water from the rock, had supplied their wants.



Verse 16 

16. At thy latter end — The Hebrew word which our translators have rendered latter end is the same that is used in Genesis 49:1, and Isaiah 2:2. In both cases it is rendered last days. “In this instance Moses refers to the period of their life in Canaan, in contrast with which the period of their sojourn in Egypt and their wandering in the desert is regarded as the beginning; consequently the expression does not relate to death as the end of life, as in Numbers 33:10.” — Keil.


Verse 19-20 

19, 20. Surely perish — Again Moses seeks to deepen the impression which his admonitions may make by warning the people of the fate that will overtake them if they are disobedient.

09 Chapter 9 

Verse 1 

1. Nations greater… cities great and fenced — This description of the nations and cities is similar to what we have in Deuteronomy 1:38. 

Whom thou knowest — The majority of the spies who had been sent to search the land brought back reports which the people credited, and which disheartened them. See Deuteronomy 1:28, also Numbers 12:28.



Verse 3 

3. Understand therefore — It is better not to render the verb as an imperative. It should be read in connexion with the first verse. Thou art to pass over Jordan at this time, and thou shalt know this day that Jehovah thy God, he that goeth before thee, a consuming fire, he will destroy them. So shalt thou drive them out. Some critics, as Knobel and Colenso, write as if the speaker, in the ardour of his discourse, had forgotten that he had earlier said, Thou mayest not consume them at once, lest the beasts of the field increase upon thee, (Deuteronomy 7:22.) There the thought expressed is that the whole land is not at one fell blow to be depopulated. Here the speaker has in mind those whom they are to meet in battle. Over them they are to have overwhelming victory.



Verse 4-5 

4, 5. Speak not,… For my righteousness — Moses sees as one of the perils to which the people will be exposed the disposition to ascribe their success to themselves, or as bestowed upon them on account of their own righteousness; so he repeats, to make it more impressive, Not for thy righteousness,… but for the wickedness of these nations.

In Deuteronomy 9:7-24 Moses reminds the people of the long record of their rebellious acts against Jehovah. From Egypt to the borders of the land promised to them for an inheritance they have murmured and rebelled.



Verse 8 

8. Also in Horeb ye provoked the Lord — How startling the indictment against them! How emphatic the condemnation! Their sins are brought out in bold relief, with the background of Horeb, the mountain of God, to deepen the effect. The mountain was radiant with the august splendour of the divine presence, the words of the law were echoing from the craggy granite peaks; the people are turning back in their hearts to the land of their taskmasters. At the very time Moses is in communion with Jehovah, while for forty days and forty nights he neither eats bread nor drinks water, the people, instead of fasting and praying and worshipping, turn to idolatrous rites.



Verse 9 

9. When I was gone… to receive the tables of stone — How incisive these words of rebuke! At the time when Moses was occupied with the holiest of duties — waiting to receive the tables of the law from Jehovah’s own hand, forgetful of himself, with no thought for his bodily wants — even then the people are preparing for the worship of a golden calf! Their apostasy at such a time seems almost unaccountable.



Verses 12-14 

12-14. Get thee down quickly — The words of Jehovah are taken almost literally from Exodus 33:7-10.



Verse 17 

17. I took the two tables,… and brake them before your eyes — This was equivalent to declaring that the covenant which Jehovah had made with them was now broken by their apostasy. Comp. Exodus 32:1-17.



Verse 18 

18. As at the first, forty days — Moses spends a second period in fasting. Comp. Exodus 34:28.



Verse 20 

20. I prayed for Aaron also — Not only upon the people, but also upon Aaron, rested the indignation of Jehovah. Moses acts as a mediator for his brother. In the accounts in Exodus 32 there is no special mention of this intercession. Here Moses makes it prominent, not only that he might make the people thoroughly aware that at that time Israel could not even boast of the righteousness of its eminent men, but also to bring out the fact that Aaron’s investiture with the high priesthood and the maintenance of that institution was purely a work of divine grace. — Keil.


Verse 21 

21. I took your sin, the calf — The word which is here translated sin is used sometimes for that which is the occasion of sin. Comp. Hosea 10:8.



Verse 22-23 

22, 23. Not only at Horeb was Jehovah angry with the people, but at Taberah, where they were discontented with the divine guidance, (Numbers 11:1,) and at Massah, where they murmured on account of water, (Exodus 17:1,) and at Kibroth-hattaavah, the graves of lust, (Numbers 11:4,) where they showed their loathing for the food Jehovah furnished, and longed for the abundant provisions of Egypt, and at Kadesh-barnea, where they were unbelieving, disobedient, and rebellious. Taberah, burning, is not named in the list of the encampments. It was probably near the place called Kibroth-hattaavah.



Verses 25-29 

25-29. Remember thy servants — After the above enumeration of the principal occasions when the people awakened the anger of Jehovah, Moses returns to the apostasy at Horeb. He repeats the substance of his intercession with Jehovah, as given in Exodus 32:11-13.

10 Chapter 10 

Verse 1-2 

1, 2. At that time — After he interceded for the people Moses was directed to prepare two tables of stone like unto the first. Exodus 34:1. 

Make thee an ark of wood — The order to make the ark is given in Exodus 25:10. It is evident that Moses does not observe a strict chronological order, for it appears that this direction was given before the apostasy of the people in the making and worship of the golden calf, and before the breaking of the first tables. But the ark was not made till after the tabernacle was built, and the tables were not placed in the ark till the tabernacle was consecrated. Exodus 11:20.



Verse 3 

3. I made an ark of shittim wood — Better, acacia. It is not improbable that Moses gave directions to Bezaleel, the artist, who with others wrought on the work of the sanctuary, before he went up to the mount. In Exodus 25, and also 35, we find a full description of the ark.



Verse 4 

4. He wrote on the tables, according to the first writing — In Deuteronomy 9:10, it reads, “written with the finger of God.”

It is held by some of the critics that Deuteronomy 10:6-7 are out of place, that they interrupt the order of the narrative, and that no satisfactory reason for their being introduced can be given. They would indeed be difficult to account for on the theory of some critics, that the work is of a later origin. Moses recalls the death of Aaron. But though Aaron dies the high priesthood is continued. “His aim throughout is to prove the patient mercy of the Lord to his people in spite of their aggravated sins. The calf worship had brought on them a double token of the divine displeasure. First, the tables of the covenant were broken, and the covenant itself dissolved almost as soon as made; but in answer to the intercession of Moses new tables were provided, written upon by the finger of God, and placed in the ark. Next, the Lord had been angry with Aaron to have destroyed him; and with such a judgment on the high priest the covenant of grace to Israel would have come doubly to an end. But Moses prayed for Aaron at that time, and he was forgiven. Not only so, but when the time of death arrived there was a new token of God’s restored and enduring favour, when ‘Eleazar his son ministered in the priest’s office in his [Aaron’s] stead.’ Thus doubly, at the close of their wanderings, by the presence of the new tables in the ark, and by the high priesthood of Eleazar in the place of Aaron, mercy had rejoiced against judgment. These verses, then, are natural in a retrospect by Moses himself at the close of his life, and on this hypothesis alone.” BIRKS, The Pentateuch and its Anatomists, pp. 261, 262.



Verse 6 

6. Beeroth — That is, Wells. These wells were a camping-place of one of the Horite tribes. Comp. Numbers 33:31, and Genesis 36:24. In the passage in Genesis the word rendered mules should be rendered warm spring. Mosera is the Moseroth of Numbers 33:30, a station of the Israelites near Mount Hor, where Aaron died. See Deuteronomy 32:50. Also Numbers 20:28; Numbers 33:38. 

Eleazar… ministered… in his stead — Though Aaron the high priest died God makes provision for the perpetuation of the priesthood. He shows by this that he had not cast away his people.



Verse 7 

7. Unto Gudgodah — In Numbers 33:32, this station is called Hor Hagidgad. 

Jotbath — In Numbers 33:33, Jotbathah. A broad plain southwest of the AElanitic Gulf, containing many palm trees, and well supplied with water, is thought to be ancient Jotbath.



Verse 8 

8. At that time — This expression is to be understood, not as referring to the time subsequent to the death of Aaron, but as in the first verse of this chapter and in Deuteronomy 9:20, to the time when the covenant was renewed on Sinai. The apostasy of the people when the golden calf was made and worshipped is present to the mind of the speaker. The tribe of Levi, the great lawgiver’s own tribe, showed their fidelity to him. “Then Moses stood in the gate of the camp and said, Who is on the Lord’s side? Let him come unto me. And all the sons of Levi gathered themselves together unto him.” Exodus 32:26. The tribe of Levi was set apart for special service connected with worship and sacrifice. It is evident from Numbers 4:4, and following verses, that the office of carrying the ark on the march devolved on the non-priestly Levites, namely, the Kohathites, but on some special occasions it was borne by the priests. See Joshua 3:3; Joshua 3:6; Joshua 3:8; also Deuteronomy 6:6, and 1 Kings 8:3. Comp. Deuteronomy 31:9, of this book.



Verse 10-11 

10, 11. The Lord hearkened — The supplication of Moses in behalf of the people is heard — Jehovah will not destroy them. Moses is commissioned anew to lead the people on their march to the land promised them.



Verse 12 

12. What doth the Lord thy God require of thee — In few words Moses sums up the requirements of the law: Obedience, reverence, love. In these consists the fulfilling of the law.



Verse 14 

14. The heaven of heavens — This expression, in connexion with the earth also, with all that therein is, comprehends the universe. All belong to Jehovah thy God. He is the one who has chosen Israel for his own peculiar people.



Verse 16 

16. Circumcise… your heart — This verse suggests the spiritual significance of the rite of circumcision. Comp. Romans 2:29 : “Circumcision is that of the heart, in the spirit, and not in the letter.”



Verse 17-18 

17, 18. A mighty, and a terrible — Here Moses describes the infinite greatness and wonderful tenderness of Jehovah. He is God of gods, Lord of lords, yet he cares for the fatherless, the widow, and the stranger.



Verse 22 

22. Threescore and ten — A brief statement of the nation’s history. Jehovah their God has multiplied them. Their fathers went down to Egypt from the land to which they are now journeying a little company, and they are become as the stars of heaven for multitude.

11 Chapter 11 

Verse 1 

1. Keep his charge — That is, observe what Jehovah requires of you. What follows more fully explains the passage.



Verse 2 

2. I speak not with your children — Better, And know ye this day: not with your children have I to do. The meaning is this: Not with your children born in the wilderness, who neither knew nor saw what you have seen, am I dealing. I am dealing with you who left Egypt when you were children. You saw the miracles in the time of the people’s deliverance; you saw what was done to your fathers; you saw the signal punishments that were inflicted on the rebellious.



Verse 6 

6. What he did unto Dathan and Abiram — Korah is not here mentioned, though in Numbers xvi the destruction of Korah and his company is recorded as well as that of Dathan and Abiram. Keil suggests that Korah is omitted out of regard to the feelings of his kindred who were then living. Another suggestion to account for the omission is that the rebellion was sufficiently characterized by the two names Dathan and Abiram. There is the same omission of Korah in Psalms 106:17 : “The earth opened and swallowed up Dathan, and covered the company of Abiram.” Moses is not giving a full history of the misdeeds of the people. Nor does he mention all the rebellions. He is not writing as an annalist, he is talking as a prophet, and he introduces the historical incidents to add force to his admonitions. 

The substance… in their possession — Literally, the living thing which was at their feet. Undoubtedly it means all their servants. In Numbers 16:32, all the men that belonged to Korah is the correct rendering of the Hebrew expression, and is analogous to this.



Verses 10-12 

10-12. The land… is not as… Egypt — Moses contrasts the land they have left with the land they are to possess. Egypt depended, as it still does, for its fertility upon the annual overflow of its great river, whose waters were made available for the whole year by artificial water-courses. Human labour and human foresight were constantly required. Man must especially care for the land in Egypt. The country they are seeking is one that Jehovah cared for. Not a land of extended plains reclaimed from the desert by the waters of its single river, but a land of hills and valleys, which drinketh the rain of heaven. 

Wateredst it with thy foot — This expression suggests their servile toil in Egypt. It may refer to the use of some kind of machinery for irrigation worked by the foot, but “it is more probable that this alludes to the mode of stopping small watercourses with mud by the foot, and turning off the water into another channel.” — WILKINSON’S Ancient Egyptians, vol. i, p. 581. Comp. THOMSON’S Land and the Book, vol. ii, p. 279. 

A land which the Lord thy God careth for — As if he watered it with his own hands. All that servile toil required in Egypt for irrigation will be unnecessary in the land to which they are bound.



Verse 13 

13. Hearken — Jehovah is now speaking. The passage, 13-21, is one of the four that the Jews placed in their phylacteries.



Verse 14 

14. The first rain and the latter rain — In “the present time rain in an ordinarily good year falls first at the autumnal equinox. During November frequent thunderstorms occur, and about Christmas the weather is generally stormy. In January the heaviest rains fall, and in February sometimes none at all; but the weather is never settled till after the vernal equinox and the early April showers are past.” — Survey of Western Palestine, Special Papers, p. 196. In the Mishnah we find, “From what time shall they begin the form of praise that the Almighty power is manifested in giving rain? Rabbi Eliezer said from the first day of the feast of tabernacles. Others place it a few days later. Until what time shall rain be sought? Until the passover is finished. Comp. BARCLAY’S Talmud, p. 158.



Verse 21 

21. As the days of heaven upon the earth — If obedient to these precepts, faithful to Jehovah your God, the goodly land will be yours and your children’s as long as heaven is above the earth. Deuteronomy 11:18-21 is, in part, a repetition of Deuteronomy 6:6-9.



Verse 24 

24. Every place… shall be yours — The boundaries of the land are here briefly stated: from Arabia on the south to Lebanon on the north; from the Euphrates on the east to the Mediterranean on the west. For other statements of the boundaries comp. Genesis 15:18-21; Exodus 23:31; Numbers 34:6.



Verse 26 

26. Behold, I set before you this day a blessing and a curse — A blessing, if they obey and have Jehovah for their God; a curse, if they are disobedient and go after other gods.



Verse 29 

29. Thou shalt put the blessing upon Mount Gerizim, and the curse upon Mount Ebal — There were special reasons for selecting these mountains. They are almost at the geographical centre of the land. They lie opposite each other, with a beautiful, well-watered valley between — Ebal on the north and Gerizim on the south, each rising more than twenty-five hundred feet in height above the level of the sea. In the valley was Shechem — modern Nablus. The modern town is beautifully surrounded with well-watered and productive gardens. Shechem was so prominent in the history of the patriarchs that the gathering of the tribes there would be especially impressive and significant. This was the first spot where Abraham pitched his tent in Canaan, and where he built an altar. To this place Jacob came on his return from Mesopotamia, and pitched his tent east of the city near to Shechem. Here he bought the parcel of a field from Hamor, Shechem’s father. Genesis 33:19. Here, too, he built an altar for worship. Here the tribes were soon to bury the bones of Joseph. See Joshua 24:32.



Verse 30 

30. By the way where the sun goeth down — Referring to the great highway for travel from Syria to Egypt, which runs through the land on the west side of the Jordan. There was another main road on the east side of the river. 

Which dwell in the champaign — In the Arabah. This term was applied to the whole valley, extending from the sources of the Jordan to the gulf of Akabah. As the Israelites are now encamped on the east side of the Jordan, the Arabah would be right before them as they looked toward the west. Knobel thinks the region in which Nablus is situated to be meant. 

Over against Gilgal — Not Gilgal on the west side of the Jordan near Jericho, but probably the Gilgal mentioned in 2 Kings 2:1. In the narrative it is said that Elijah and Elisha came down from Gilgal to Bethel, and from Beth-el, going by Jericho, they pass on to the Jordan. This Gilgal was higher than Beth-el, and evidently more remote from Jordan. A place bearing the name Jiljilieh is thought to be the site of this Gilgal. The critics have made this one of the points of attack on the authenticity of the book. “It must seem strange that Moses, who had never been in the land of Canaan, should know all these places and be able to describe them so accurately. But it is still more strange that he should know the name Gilgal, which, according to the book of Joshua, was not given to the place till after the people had entered the land of Canaan. It is plain the text was written at a later age, when these names and places were familiarly known.” — Pentateuch Examined, ii, p. 200. Now it would be strange indeed if Moses were not familiar with the geography of the land. The monuments of Egypt show acquaintance with Syria. The great roads for commerce and war led through Canaan. Forty years spent in Egypt, forty years in Midian, and forty years on the very borders of the land would certainly give opportunity for familiar knowledge of the physical features of the land. As there were several places that bore the name Gilgal, one at least may have had that name before the conquest. 

The plains of Moreh — Rather, the terebinths of Moreh, hallowed in the minds of the Israelites as the place of the divine manifestation to Abraham. Genesis 12:6-7.



Verse 31-32 

31, 32. Ye shall pass over Jordan — Moses gives a reason for these specific directions in the confident assurance he has that the people are to cross the Jordan and take possession of the land.

12 Chapter 12 

Verse 1-2 

2. Ye shall utterly destroy all the places, etc. — The Hebrew word translated places (makom) is almost the exact equivalent of the modern mukam or makam. In speaking of the tenacity with which old religious customs have been kept up, C. Clermont Gann-vean (Survey of Western Palestine, p. 324) says: “Not only have the fellaheen, as Robinson conjectured, preserved by the erection of their Mussulman kubbehs and their fetichism for certain large, isolated trees the site and the souvenirs of the hill sanctuaries and shady groves which were marked out for the execration of the Israelites on their entry into the Promised Land, but they pay them almost the same veneration as did the Canaanites whose descendants they are. These makoms, as Deuteronomy calls them, which Manasseh rebuilt and against which the prophets in vain exhausted their invectives, are word for word, thing for thing, the Arabic makams, whose little white-topped cupolas are dotted so picturesquely over the mountainous horizon of central Judea.” 

Which ye shall possess — Better rendered, whom you are dispossessing.


Verse 3 

3. Their groves — More properly, their images of Asherah. Comp. Deuteronomy 7:5; Deuteronomy 16:21; also Exodus 34:13. 

And destroy the names of them — This close connexion of names and places is found in Phoenician and Canaanite mythology, which is remarkable for the number of its local divinities: and it helps to explain why Moses, not content with ordering the destruction of the pagan sanctuaries, insisted upon the abolition of the names. The Israelites were to destroy all that might suggest idol-worship. The Puritans claimed to be carrying out the spirit of this command when, in their iconoclastic zeal, they almost despoiled the churches and cathedrals of works of art in the form of statues and paintings.



Verse 4 

4. Ye shall not do so unto the Lord your God — You are not to follow the example of these nations and select places for worship. You must conform to Jehovah’s requirements, and worship in the place he appoints.



Verse 5 

5. The place which the Lord… shall choose — It was a wise provision to have for the nation a common religious centre. During the wilderness wandering the divine Presence had been manifested in the pillar of cloud by day and in the pillar of fire by night. After the construction of the tabernacle, that was the place for the divine manifestation. On the conquest of the land, the sanctuary was at Shiloh, (Joshua 18:1; comp. Jeremiah 7:12,) where it remained during the whole time of the Judges. David set up the ark of the covenant on Zion in Jerusalem, which he had selected as the capital of his kingdom, and there he built an altar for sacrifice. 2 Samuel 6:17; 1 Chronicles 16:1. It was announced to David that he should build an altar on the threshingfloor of Araunah, and this was to be the site of the temple. 2 Samuel 24:18. “I have chosen this place to myself for a house of sacrifice.” 2 Chronicles 7:12. 

To put his name there — That is, to make his presence known. 

Even unto his habitation — The place where the sanctuary of Jehovah was established was considered his dwellingplace.



Verse 6 

6. Thither ye shall bring — To the place appointed by Jehovah and consecrated by his presence they were to bring their gifts, and celebrate sacrificial festivals. To the objection that it would not be possible for the people from every part of the land to bring these offerings, it may be said that what is provided for in Deuteronomy 14:24-25, was doubtless applicable in such cases. Then it must be borne in mind that no part of the land was at a very great distance from the central sanctuary. Dan, the northern limit, was not a hundred miles from Jerusalem. 

Burnt offerings — These were to be wholly consumed on the altar, except that the skin was the perquisite of the officiating priest. See Leviticus 7:8. 

Sacrifices — Animals that were slaughtered. With these two classes were also associated meat offerings and drink offerings. 

And your tithes — See notes on the seventeenth verse. 

Heave offerings — The word here and elsewhere rendered heave is obscurely translated. It refers evidently to some act by which the offering is dedicated to Jehovah.



Verse 7 

7. And there ye shall eat — That is, at this appointed place. The Israelites were accustomed to make these feasts of great importance. They were festal entertainments, not only for their families and friends, but also for Levites, widows, orphans, and strangers.



Verse 8 

8. Ye shall not do… the things that we do — During the sojourn in the desert there had not been a rigid adherence to the requirements of the law. Even in the matter of the important rite of circumcision there had been a non-observance for years. See Joshua 5:5. But hereafter they are not to do every man whatsoever is right in his own eyes.



Verse 10-11 

10, 11. There shall be a place — When they shall be in peaceful possession of the land these irregularities are to cease. The sacrifices are to be offered and the feast kept in the manner enjoined.



Verse 12 

12. The Levite that is within your gates — That is, that lives in your towns and villages. This frequent reference to the Levite does not imply that they had no settled habitation, for there was an allotment of towns for them to dwell in. But it was necessary to remind the people that the Levite, having no part in the land that was cultivated, might be at times straitened in his circumstances. This does not imply that the Levites were to have no cities of their own. But as the Levites could temporarily sell their houses to Israelites (see Leviticus 25:32-33) it might be possible that some of them would be living in almost every community.



Verse 15 

15. Eat flesh in all thy gates — The people had been forbidden during their march through the desert to kill an ox or lamb or goat in the camp. In every case the animal to be killed was to be brought to the tabernacle. See Leviticus 17:3-4. Moses now modifies this requirement. The people are allowed to kill animals for food away from the sanctuary; but the requirement is to be observed in respect to animals killed for sacrifice. 

Lusteth after — Better rendered, desireth, as of the roebuck, and as of the hart. These animals could not be offered in sacrifice, but might be eaten. They were clean for food, but could not be offered to Jehovah.



Verse 16 

16. Ye shall not eat the blood — These directions are not to be deemed trivial or unimportant. “Even the inviolability of human life received support from the sanctity of blood. To taste the minutest portion of animal blood was something horrible; even the blood of such animals as were allowed for eating, but not for sacrifice, was to be poured like water upon the ground and covered over with earth.” — EWALD, Antiquities of Israel, English translation, p. 38.



Verse 17 

17. Thou mayest not eat… the tithe of thy corn — The tithes mentioned differ from those in Leviticus 27:30-32. Those include all the products of the flock, the herd, and the field, and are spoken of as the Lord’s. The Deuteronomic tithes seem to be limited to the corn, wine, and oil. “They are nowhere characterized as the Lord’s, but are spoken of as belonging to the Israelites, to be eaten in sacrificial meals, or as a tithe to be set apart once in three years for the benefit of the poor.” — CURTISS, Levitical Priests, p. 38. 

Firstlings — It is said that an unanswerable contradiction is found here to the regulations as to firstlings in Numbers 18:15-18. “There the Lord is represented as intimating to Aaron, in respect to the firstlings, that ‘the flesh of them shall be thine, as the wave breast and the heave shoulder, it shall be thine;’ but it is not said that the priests are to have all the flesh of the firstlings, nor is it said here that the people are to have all.” — CURTISS, Levitical Priests, p. 40.



Verse 21 

21. If the place… be too far — Here is given the reason for the modification of the law, as in Leviticus 17:3, etc., which required that all animals be slaughtered at the sanctuary.



Verse 23 

23. Be sure that thou eat not the blood — Be firm in resisting any inclination to so doing.



Verses 29-32 

29-32. Take heed to thyself — A solemn warning against the idolatry of these Canaanite nations. “This caution is based upon the notion generally entertained in the ancient heathen world, that each country had its own tutelary deities, whom it would be perilous to neglect. Comp. 1 Kings 20:23; 2 Kings 17:26. Hence even in conquered districts the worship of the local deities was wont to be scrupulously maintained. But Israel was to shun such superstition.” — Speaker’s Commentary.
13 Chapter 13 

Verse 1 

1. A prophet, or a dreamer — Two methods of divine revelation are here mentioned. Comp. Numbers 12:6 : “If there be a prophet among you, I the Lord will make myself known unto him in a vision, and will speak unto him in a dream.” It is taken for granted that what this prophet announced comes to pass, or that prodigies have been performed, but they are like the signs and lying wonders of 2 Thessalonians 2:6. If such a prophet taught the people to depart from Jehovah he was not to be heard. This is in agreement with what Paul, in Galatians 1:8, says: “Though we, or an angel from heaven, preach any other gospel unto you than that we have preached unto you, let him be accursed.”



Verse 3 

3. The Lord your God proveth you — These false prophets with their lying wonders would test the sincerity of the obedience of the people. Comp. Deuteronomy 8:2.



Verse 5 

5. That prophet, or that dreamer… shall be put to death — The endeavour to turn the people from the worship of Jehovah, in the condition the nation then was, constituted one of the greatest of crimes. The very existence of the nation depended upon their fidelity to the God who had led them out of Egypt and through the wilderness. Idolatry was treason.



Verse 6 

6. If thy brother, etc. — Should the enticement to idolatry come from the bosom of the family, the head of the household was to see that the law was administered. The seeming severity of the code is tempered when we consider the debasing influences of the heathenism of the nations that were in possession of the land. The great lawgiver guarded zealously the true interests of his people.



Verse 13 

13. Children of Belial — Literally, Sons of worthlessness or wickedness, equivalent to wicked men. As in Psalms 18:4, where our version renders “floods of ungodly men,” the same word Belial is used. Also in Psalms 101:3, “I will set no wicked thing before mine eyes.”



Verse 16 

16. Every whit, for the Lord thy God — כליל, here in our version rendered every whit, is in other places translated a holocaust, or “whole burnt offering.” Better rendered, a whole burnt offering to Jehovah thy God; that is, the city and the spoil were to be as utterly consumed as a whole burnt offering.



Verse 17 

17. There shall cleave naught… to thine hand — How the violation of this command brought the anger of Jehovah upon the whole people is seen in the case of Achan. Joshua 7.

14 Chapter 14 

Verse 1 

1. Ye shall not cut yourselves — Comp. Leviticus 19:28. It was the practice of some nations to make incisions on their faces or other parts of their bodies at funerals. There is reference to this custom in Jeremiah 16:6; Jeremiah 41:5. Also in connexion with idolatrous religious services the heathen cut themselves with knives as though their gods were to be propitiated by human suffering.



Verse 3 

THE ANIMALS THAT WERE TO BE EATEN AND THOSE THAT WERE PROHIBITED, Deuteronomy 14:3-21.

3. Thou shalt not eat any abominable thing — That is, any thing forbidden as unclean. Comp. Leviticus 11.



Verse 4 

4. Ox,… sheep,… goat — These seem to be named first as the ordinary domestic animals that were considered clean. Then comes the enumeration of the wild animals that could be eaten.



Verse 5 

5. The hart — The ordinary deer. The roebuck should be translated the gazelle. 

The pygarg — A species of antelope. A kind of deer called yahmar is found on Carmel. Lieutenant Conder says it resembles the English roebuck. — Tent Work in Palestine, vol. i, p. 173. 

The wild ox — Probably a kind of antelope or gazelle. 

Chamois — Very likely another species of antelope is referred to.



Verse 7 

7. The hare, and the coney — The coney is thought to be the Hyrax Syriacus. It is about the size of a well-grown rabbit. It is said to be more common in the peninsula of Sinai than in Palestine. On all these prohibitions see notes on Leviticus 11.



Verse 9 

9. Nearly the same as in Leviticus 11:9.



Verse 12 

12. These… ye shall not eat — The birds prohibited here are as in Leviticus 11:13-23, except that the glede is added.



Verse 21 

21. Not eat… that dieth of itself — See Exodus 22:31, and Leviticus 22:8. 

Thou shalt not seethe a kid in his mother’s milk — See Exodus 23:19.



Verse 22 

22. Tithe all the increase of thy seed — It seems taken for granted that the people are familiar with the earlier legislation concerning tithes.

Leviticus 27:30; Numbers 18:26. Moses adds new requirements. It is generally conceded that this refers to what the Jewish tradition calls the second tithe, which was intended to furnish supplies for the sacred festivals. See CURTISS’S Levitical Priests, p. 39.



Verse 24 

24. If the way be too long for thee — If they lived at so great a distance from the appointed place that it would be difficult to carry the prescribed tithes they were allowed to sell them and buy provision at the sanctuary.



Verse 28 

28. At the end of three years — The tithe of the third year, which was to be bestowed upon the poor, was not paid in addition to the tithe which was on other years devoted to the sacred festival, but took the place of it.

15 Chapter 15 

Verse 1 

THE YEAR OF RELEASE, THE EMANCIPATION OF HEBREW SLAVES, AND THE APPROPRIATION OF THE FIRSTBORN OF THEIR CATTLE TO SACRED AND CHARITABLE PURPOSES.

1. Every seven years… a release — This was the same as the sabbatical rear of the earlier books. See Exodus 23:11; Leviticus 25:4.



Verse 2 

2. Every creditor… shall release — This must be understood as a release from compulsory payment for that year, not an entire remission of the debt.



Verse 3 

3. Of a foreigner thou mayest exact it — There would be a reason for dealing in a different way with the foreigner. He did not observe the sabbatical year. He would have his ordinary income from his land, while the Hebrew would not.



Verse 4 

4. Save when there shall be no poor among you — The literal rendering of the passage is, Except that there shall yet be with thee a poor man. The meaning seems simply to be, “Thou must release the debt for the year except when there be no poor person concerned, a contingency which may happen, for the Lord shall greatly bless thee.” — Speaker’s Commentary.


Verse 7 

7. If there be… a poor man — In view of the requirement not to exact the return of money loaned to the poor man there might be reluctance to aid the poor in his need. Hence the charge, thou shalt not harden thine heart, nor shut thine hand from thy poor brother.



Verse 8 

8. Shalt surely lend him — An anticipation of the gospel injunction to do as we would be done unto.



Verse 9 

9. Beware that there be not a thought in thy wicked heart — The original is very forcible. Lest there be a wicked thing in thy heart.


Verse 11 

11. The poor shall never cease out of the land — Our Lord says, “Ye have the poor with you always.” Mark 14:7. Here Moses lays down rules which the people were to observe in the case of Hebrew slaves. The earlier legislation is recorded in Exodus 21:2-6.



Verse 12 

12. In the seventh year thou shalt let him go free — The seventh year was not of necessity the sabbatical year, but the seventh year from the beginning of his servitude. The humane features of the Hebrew law in respect to slavery was very marked. The slave was not only manumitted, but he was not allowed to go away in poverty.



Verse 14 

14. Thou shalt furnish him liberally — The Hebrew verb that is used makes the expression very emphatic, Thou shalt load him bountifully.


Verse 15 

15. Thou shalt remember that thou wast a bondman — How tenderly Moses reminds them of their own harsh slavery!



Verse 16 

16. I will not go — If the manservant or the maidservant did not wish to leave for freedom — did not wish to leave the master — they were not obliged to go, but in that case were to be bound to a lifelong bondage.



Verse 17 

17. Take an awl, and thrust it through his ear — The bored ears constituted a badge of slavery.



Verses 19-23 

19-23. The firstling males — The firstborn of the herd and flock, if males, were to be set apart — not used for ordinary purposes — to be devoted to the service of Jehovah. 

Sanctify unto the Lord thy God — That is, these were to be used in the sacred feasts which were to be celebrated at the sanctuary, the place which the Lord shall choose.

16 Chapter 16 

Verse 1 

1. Observe… Abib — The day for the commencement of the observance would be known from tradition as well as from Exodus 12:2. Comp. also Numbers 9:1-14, and Leviticus 23:1-8.



Verses 1-17 

THE THREE GREAT RELIGIOUS FESTIVALS: PASSOVER, FEAST OF WEEKS OR PENTECOST, AND FEAST OF TABERNACLES, Deuteronomy 16:1-17.

The directions for the observance of these feasts have already been given in the preceding books, Exodus xii; Leviticus xxiii; Numbers xxviii, 29. What is here said is on the supposition that the hearers were familiar with the nature of these sacred festivals and with the general regulations for their observance. The assembling of the people at one central place of worship, to be appointed by Jehovah their God, is enjoined, and the requirement emphasized by the repetition of the expression “in the place which the Lord shall choose.” Deuteronomy 16:2; Deuteronomy 16:6-7; Deuteronomy 16:11; Deuteronomy 16:15-16. The feast of trumpets and the great day of atonement are as positively required as these festivals, (see Leviticus 23:23, seq.,) but need not be referred to here, as the assembling of the people at the central sanctuary is the thing Moses wished to impress upon the people.



Verse 2 

2. Thou shalt… sacrifice the passover — The term passover, in its primary meaning, is applied to the lamb or kid; but the word was also used in an extended meaning for all the offerings of the feast. 

In the place which the Lord shall choose — The observance of these festivals was to become connected with their national life, and for that reason a central sanctuary would be desirable. Here all the tribes could meet to commemorate the great events connected with their providential history.



Verse 3 

3. The bread of affliction — The people left Egypt in haste, and, no doubt, with anxiety and dread. The unleavened bread was a symbol to them of their flight and of the burdens and servile life that preceded it.



Verse 4 

4. No leavened bread… in all thy coasts seven days — Moses here repeats the requirement of Exodus 13:7. 

Neither shall… any thing of the flesh… remain… until the morning — Comp. Exodus 12:10, Exodus 24:25; Numbers 9:12. None of the lamb was to be kept, for fear that putrefaction might occur. Stanley, in his description of the Samaritan passover, which is still observed on Gerizim, after narrating the manner in which the victims are slain, roasted, and eaten, says: “The remnants were gathered into mats, and put on a wooden grate or hurdle over the hole where the water had been originally boiled; the fire was again lit and a huge bonfire was kindled. By its blaze, and by candles lighted for the purpose, the ground was searched in every direction for the consecrated particles of sacramental elements; and these fragments of the flesh and bone were thrown upon the burning mass.” — History of the Jewish Church, Am. ed., part i, p. 564.



Verse 5-6 

5, 6. There thou shalt sacrifice the passover — Moses here presents a new feature in connexion with the keeping of the passover when they shall be permanently settled as a nation in the land promised to their fathers for their possession. At its institution in Egypt there was no central sanctuary for them, and the passover was kept at their several homes. Hereafter at the one common place designated by Jehovah as the place of his choice it is to be kept.



Verse 7 

7. Thou shalt roast — The Hebrew word בשׁל (bashal) may mean to boil, but it is also used in a general sense of preparing food for use by cooking. 

Go unto thy tents — Or, dwellings. The term tents may have been used to remind them of their long dwelling in tents through the years of their wandering.



Verse 9 

THE FEAST OF WEEKS, OR PENTECOST.
No additional legislation is given in reference to this festival besides what is in Leviticus and Numbers, except that its public celebration was to be at the central sanctuary, and its festivities were to be participated in by the servants, the Levites, the foreigners, the widows, and the fatherless.

9. Seven weeks shalt thou number — It was called the feast of weeks from the fact that a week of weeks intervened between the passover and this festival. It was called Pentecost from its occurring on the fiftieth day from the second day of the passover. It was eminently a feast of gladness over the firstfruits of the principal harvest. It differed from the other two great national festivals in being confined to a single day. It came to be viewed as a commemoration of the giving of the law. There is, however, no allusion to this in connexion with the rules for its observance, either in the Old Testament or in Josephus.



Verse 10 

10. With a tribute of a free will offering — Rather, with a measure. A spontaneous tribute in proportion to their ability. THE FEAST OF TABERNACLES.

In Exodus 23:16, this is spoken of as “the feast of ingathering at the end of the year, when thou hast gathered in thy labours out of the field.” At this feast the people dwelt in booths made of the “boughs of goodly trees, branches of palm trees, and the boughs of thick trees and willows of the brook.” Leviticus 23:40. This was the great harvest feast of the year. The fruit of the olive orchards and the vineyards had been at this time gathered. It was at this feast, “in the last day, that great day of the feast, Jesus stood and cried, saying, If any man thirst, let him come unto me, and drink.” Amid the joyous festivities of this great national thanksgiving how these words of Jesus must have impressed the assembled multitudes! No wonder many of the listeners said, “Of a truth this is the Prophet. Others said, This is the Christ.” John 7:37, seq. Comp. Leviticus 23:34-43; Numbers 29:12-40; Nehemiah 8:14-18.



Verse 13 

13. Gathered in thy corn and thy wine — Better thus, in thy gathering from thy threshing floor and thy wine-press. At the present time very little wine is made in Palestine. “No wine is made from the very extensive vineyards of Hebron except a little by the Jews.” — ROBINSON’S Biblical Researches, vol. ii, p. 442. “Wine is not the most important, but rather the least so, of all the objects for which the vine is cultivated.” — Bibliotheca Sacra, Nov., 1846.



Verse 16 

16. Three times in a year shall all thy males appear — The women were not required to attend these festivals, yet it is evident that both women and children went to them. It has been questioned whether the Israelites had been accustomed to observing stated religious feasts in Egypt. The expressions used in Exodus 3:18; Exodus 5:1, seem to imply that they had such observances. The latter passage is very suggestive: “Let my people go, that they may hold a feast unto me in the wilderness.”



Verse 18 

18. In the administration of justice, when the Israelites should be settled in the Promised Land, there was need of a stable form of government. Moses had already arranged for the appointment of civil officers to settle the disputes of the people. See Exodus 18. That method was adapted to their life in the camp and on the march. Moses now provides for (1) civil officers in every town, and gives directions as to their judicial proceedings.

Deuteronomy 16:18 to Deuteronomy 23:7. (2) He arranges for a high judicial court at the central sanctuary. Deuteronomy 17:8-13. (3) Finally, he gives direction for the choice of a king. Deuteronomy 17:14-20. 

Judges and officers shalt thou make thee in all thy gates — No rule is laid down as to the number of these officers. They were to be, probably, in proportion to the number of inhabitants.



Verse 21 

21. Thou shalt not plant thee a grove… near unto the altar — Literally, as an Asherah. The prohibition is equivalent to, “Thou shalt not set up any wooden column of Asherah.”



Verse 22 

22. Neither… set up any image — The Hebrew word means a pillar or obelisk set up in honour of some deity. In some passages it is applied to a statue of Baal. 2 Kings 3:2. In Genesis 28:18, the term is used for the stone which Jacob set up as a pillar.

17 Chapter 17 

Verse 1 

1. Any evil favouredness — Literally, any evil thing. In Leviticus 22:22-24, the faults and blemishes which render the offering unacceptable are enumerated. The investigation of charges of idolatry, and the punishment of the guilty, are enjoined upon the magistrates. If a man or woman was charged with idolatry, and the crime proved, the guilty one was to be led out to the gate and stoned.



Verse 5 

5. Unto thy gates — The punishment was to be in public before the whole people. By the gate is to be understood the open space near the gate, where in Eastern cities judicial proceedings take place. Comp. Nehemiah 8:1; Nehemiah 8:3; Job 29:7. The sentence was to be carried into execution outside of the city, as in Acts 7:58; Hebrews 13:12, as in the wilderness it had been outside of the camp: to denote that the criminal was excluded from the congregation.



Verse 8 

8. If there arise a matter too hard for thee — The meaning evidently is this: In cases where it is difficult to decide, as to a fatal blow or in disputes about civil matters, or in cases of bodily injury, the subject must be referred for adjudication to this high judicial court. The judges appointed at Sinai were to bring to Moses such cases as they found it impossible to decide.

So after the people became settled in the land there was to be a place for the final adjudication of difficult cases. This was not an appeal from the parties involved, but a referring of the matter by the local judges.



Verse 9 

9. Thou shalt come unto the priests the Levites — It is claimed that this book was not written by the same author as the earlier books, because in them the term used is, the priests the sons of Aaron.” In Deuteronomy they are never called the sons of Aaron, but the sons of Levi, or the Levites.

The difference of time in the composition of Leviticus and Deuteronomy is sufficient to account for the different term. When Leviticus was written Aaron was alive. When the discourses of Deuteronomy were spoken Aaron was dead, and the priests would have acquired a position for themselves. It is suggested by Wordsworth, in his Commentary on this passage, that it was very natural that “Moses, now about to depart, should desire to appease all jealousies between priests and Levites; and for this purpose he could not use a more healing phrase than that now before us, the priests the Levites. For thus on the one hand he exhorted the priests to treat the Levites with kindness as brethren, and not to domineer over them; and on the other hand he cheered the Levites with the reflection that the priests were of the same origin as themselves; that they therefore themselves derived honour from the priestly dignity, and ought not to encroach upon it, but to feel themselves honoured by being permitted to assist those who were invested with it.” For a thorough and exhaustive treatment of this question the reader is referred to CURTISS’S Levitical Priests.


Verse 12 

12. The man that will do presumptuously — Apparently defying the judge and the law. 

And will not hearken unto the priest — The Jews understood this to apply to such elders or judges as had, in accordance with the preceding requirement, referred an important matter to the highest authority, and then refused to abide by its decision. 

Even that man shall die — Such resistance was to be considered as rebellion against constituted authority. It was defiance of God’s law — it was at that time to be looked upon as treason against the state.



Verse 14 

THE CHOICE OF A KING, AND RULES FOR HIS CONDUCT, Deuteronomy 17:14-20.

14. I will set a king over me — Moses does not direct nor advise the people to have a king for their ruler. He foresees that they will act as the nations around them, and will decide to set a king over them. Some directions, then, both as to the choice of a supreme ruler and as to his conduct, would seem most appropriate in these last words of the great leader and lawgiver. It is not improbable that at times during the forty years’ wandering the people longed for a king to lead their armies, and to be the head of the nation. Moses sees that in the future that desire will become still more imperious. He seeks to control it — to keep it within proper bounds. That Moses “should have anticipated the rise of the kingdom, and spoken accordingly — that he should speak of these things with prophetic certainty — can only be a stumbling-block to those who deny the possibility of a divine revelation of the future.” — CURTISS’S Levitical Priests, p. 152.



Verse 15 

15. Whom the Lord thy God shall choose — The manner in which the divine appointment was to be designated is not stated here. A prophet was the medium of the divine communication in the case of the first king, Saul.

1 Samuel 9:17; 1 Samuel 10:24. Also in the case of David. 1 Samuel 16:12. When Solomon was designated, the choice of the Lord was announced directly to his father David. 1 Chronicles 22:10. 

Thou mayest not set a stranger over thee, which is not thy brother — The Jews placed great stress upon this prohibition. This is one of the passages of Scripture that were read at the feast of tabernacles in the sabbatical year by the king or high priest. It is related that when King Agrippa came to this passage, while reading the portions of Scripture, tears dropped from his eyes. The people then cried out, to encourage him, “Thou art our brother! Thou art our brother!” — BARCLAY’S Talmud, p. 82.



Verse 16 

16. He shall not multiply horses to himself — Horses were chiefly used in the East in ancient times for military purposes. In many passages the horse is mentioned in connexion with warlike operations. The reasons for the prohibition are apparent. Their king should not make those preparations for war and conquest which were so generally made by Eastern despots. 

Nor cause the people to return to Egypt — Egypt was the principal source of supply for horses to the nations of western Asia. The gathering of large supplies of horses would necessitate great commercial intercourse with Egypt. Moses saw in the corruptions of Egyptian life the danger there was to the people in a close connexion with that country.



Verse 17 

17. Neither shall he multiply wives to himself — The Eastern kings had large harems, and it seems appropriate that the lawgiver should in this way admonish the future king of the chosen people. 

Neither… silver and gold — Oriental despots gathered from the people wealth to spend upon themselves. The king of God’s people was not to accumulate for himself. How different might have been the history of the Israelites if their kings had heeded these directions of Moses!



Verse 18 

18. A copy of this law — Moses designs to provide for a holy king. The people might be like the nations around them in having a king, but the king was to be unlike the rulers of other nations. With this law to teach him, if properly heeded, his heart would not be lifted up above his brethren. He would turn aside from the commandment neither to the right nor to the left. The king whom Jehovah is to choose appears in marked contrast with the Eastern despots, who arrogated to themselves supremacy above all. They demanded adoration as if they were divine. The heart of Israel’s king is not to be so lifted up.

18 Chapter 18 

Verse 1 

1. The priests the Levites, and all the tribe of Levi — More literally, There shall not be to the priests the Levites, the whole tribe of Levi, any part or inheritance with Israel: that is, neither the priests nor any one of the tribe of Levi shall have any part or portion with Israel. As they were to be entirely devoted to the service of Jehovah they were not, like the other tribes, to have a separate tribal territory. 

His inheritance — What Jehovah in a certain sense had reserved for himself is intended by this term: the sacrifices, the tithes, the firstfruits.



Verses 1-8 

THE RIGHTS OF THE PRIESTS AND LEVITES, Deuteronomy 18:1-8.

As the tribe of Levi was to have no tribal district allotted, the question would naturally arise, How are they to be supported? Here, in general terms, Moses states that “they shall eat of the offerings of the Lord made by fire, and his inheritance.” To the earlier books of the Pentateuch we must look for the explanation of these expressions. Comp. Leviticus 1:8; Numbers 18:20.



Verse 3 

3. The gifts which are here mentioned are to be given to the priests, for the distinction between priest and Levite is here observed.* 

The shoulder, and the two cheeks, and the maw — By the word translated maw that stomach of ruminating animals which was considered a special delicacy is meant. “Of each of the three parts of the animal some valuable piece was to be presented.” — Schultz.
[* “The third verse, instead of containing, as some think, a modification of the old law, is simply a new regulation for the benefit of the priests just as they are about to enter the Promised Land.” — The Levitical Priests, by Samuel Ives Curtiss, p. 4.] 



Verse 4 

4. Fleece — In this verse, in addition to the perquisites enumerated in Numbers 18:12, there is added the regulation with regard to the fleece of the sheep.



Verse 6 

6. If a Levite come from any of thy gates — The Levites, so called in contrast with the priests, are to be entitled to a share of the offerings. Not only priests but Levites were employed in the tabernacle and temple service. See Numbers 18:1-5; 2 Chronicles 31:2.



Verse 8 

8. Besides that which cometh of the sale of his patrimony — The passage is somewhat obscure, but it probably refers to the Levites who may have sold their houses in the Levitical cities and have gone to the central sanctuary to minister unto the Lord. Such were to be supported the same as the priests, reserving the money that came from the sale of their patrimony or house in case they wished to redeem it.



Verse 9 

9. Thou shalt not learn to do after the abominations of those nations — Practices connected with idol-worship are often called abominations in the Old Testament. The prohibition implies that the arts and rites of the nations whose land they were to possess might lead the people away from the worship of Jehovah. Many of them had been beguiled by the seductive rites of heathen worship, had taken part in the sacrificial festivals, and indulged in the licentious rites of Baal-peor. Numbers 25.



Verses 9-14 

SOOTHSAYING AND IDOLATROUS WORSHIP FORBIDDEN, Deuteronomy 18:9-14.

In the preceding verses the rights of the priests and Levites have been mentioned. Before speaking of the prophetic order, the divinely appointed men who, in the nation’s future history, are to supplement the priesthood, Moses gives a kind of summary of the methods employed by the heathen to learn the will of their deities. Israel is forbidden to use such modes to secure the revelation of the will of Jehovah, for other and surer means will be provided.



Verse 10 

10. There shall not be found among you — That is, shall not exist among you, shall not be tolerated. 

That maketh his son or his daughter to pass through the fire — The sacrificing of children to Molech, or Moloch, is here again forbidden. Moloch seems to have been the fire-god of the eastern nations, whose worship was probably similar to that of Baal and Chemosh. In 1 Kings 11:7, Molech is called the abomination of the children of Ammon, Chemosh the abomination of Moab. It was Chemosh, we infer, to whom the king of Moab sacrificed his son. 2 Kings 3:27. According to a Jewish tradition Molech was worshipped under the form of a brazen statue which was hollow and capable of being heated. It had the head of a bull and the arms of a man, extended to receive the child that was to be sacrificed. Molech is first mentioned in Leviticus 18:21. See also Leviticus 20:2-5. These rigid prohibitions did not prevent Ahaz from making “his son to pass through the fire according to the abominations of the heathen.” 2 Kings 16:3. And it is said of Manasseh that “he made his son to pass through the fire.” 2 Kings 21:6. Jeremiah (Jeremiah 32:35) represents Jehovah as saying, “They built the high places of Baal, which are in the valley of the son of Hinnom, to cause their sons and their daughters to pass through the fire unto Molech.” Comp. Jeremiah 7:31. We find traces of this worship among the Phoenicians, Carthaginians, and Cretans. 

That useth divination — Diviner of divination is the literal rendering of the Hebrew. Baalam is called קסם, (kosem,) diviner, in Joshua 13:22 . It is doubtful if the term is ever applied to a true prophet.

In Ezekiel 21:21, several kinds of divination are mentioned. 

An observer of times — From the word here used (participle of ענן ) some have thought reference is made to one who draws omens from the movements of the clouds. It was probably one who used some kind of divination connected with idolatrous worship. 

An enchanter — This, from the connexion in which it occurs, can hardly be understood to refer to serpent charmers, as some have interpreted it: it rather means one who uses magical formulas. 

A witch — Rather, a magician, a sorcerer. The Hebrew word here used occurs first in Exodus 7:11, where it is translated sorcerers. The verb כשׁ Šmeans to offer prayers in worship, limited to idol-worship, and then to use incantations.



Verse 11 

11. A charmer — Hebrew, spell-binder, one who binds by incantations, pretends to subdue some dreadful enemy. In Psalms 58:5, the word is applied to the serpent charmer. 

A consulter with familiar spirits — שׁאל אוב, one who consults a sorcerer. אוב properly denotes a leathern bottle for carrying water or wine: then it was applied to the “hollow belly of conjurers,” in which the conjuring spirit, πυθων, resides, and speaks hollow, as if out of the earth; then it was used for this spirit which was interrogated for enchantment, and sometimes for the enchanter himself. The Septuagint usually renders אוב by εγγαστριμυθος, ventriloquist. In Acts 16:16, the woman who had a pythonic spirit was regarded by the heathen inhabitants of Philippi as inspired by Apollo; in later times, a pythonic spirit was considered the same as a ventriloquist, εγγαστριμυθος. Augustine, indeed, calls this female slave ventriloqua femina. Comp. Leviticus 19:31; Leviticus 20:27. 

A wizard — A knowing one. The meaning of the word must be, one who claims extraordinary wisdom and foresight. 

A necromancer — One who makes inquiry of the dead, referring to those who pretended to have power to secure answers from the spirits of the departed. All these are only species of the same genus.

They are false prophets. They pretend to possess supernatural powers, to foresee the future, to protect from evil, to have communion with deity.*

[*In Thomson’s The Land and The Book, (vol. i, p. 214, et seq.,) may be found a long account of the modern pretenders to supernatural powers, “clumsy imitators of these ancient adepts.”] 



Verse 12 

12. For all that do these things are an abomination unto the Lord — An abomination, or a detestable thing to Jehovah, is every one who doeth these things; for the classes of diviners and magicians enumerated were in the service of the heathen gods, and ministered in impure rites. 

And because of these abominations the Lord thy God doth drive them out from before thee — The nations of Canaan had become so corrupt through their degrading forms of worship that Jehovah is about to dispossess them for the sake of his covenant people.



Verse 13 

13. Thou shalt be perfect with the Lord thy God — Blameless with Jehovah, wholly devoted to him. The people of Israel are not to be like these nations; they are to be blameless in seeking intercourse with their God. In the rabbinical copies of the Hebrew Bible the initial consonant of the word rendered perfect ( תמים ) is large, to denote the special significance of this precept.



Verse 14 

14. For these nations — The various peoples inhabiting the land of Canaan. 

Which thou shalt possess — Whose territory they should possess. 

Hearkened unto observers of times, and unto diviners — The prohibitions in other passages lead us to infer how general were those practices among the heathen. Comp. Leviticus 19:31; Leviticus 20:6. 

But as for thee, the Lord thy God hath not suffered thee so to do — Literally, But do not thou thus: Jehovah thy God doth not permit thee.


Verse 15-16 

THE TRUE PROPHET, Deuteronomy 18:15-16.

This is one of the most profoundly interesting passages in the whole book. The different views that have been held as to the scope of its meaning place it among the vexed passages in the history of biblical interpretation. The theories held are mainly the following: —

(1.) That the word translated prophet is to be regarded as referring to a particular person, who was to be specially prominent in the nation’s history. Some applied it to Joshua, who had been solemnly installed Moses’s successor; others thought David might be intended, or Jeremiah.

(2.) That the word was used collectively, of the entire body of Hebrew prophets. (3.) That the prophet is an ideal person, including the Messiah and all true prophets who appeared between Moses and him; that Moses does not speak of the prophets as a collective body, to which Christ belonged as one among many, but comprehends the plurality of the prophets in an ideal unity, knowing by the revelation of the Holy Spirit that the prophetical order would at some future time culminate in Christ. See Heng., Christ, vol. i, p. 124. (4.) That the passage relates directly and exclusively to the Messiah. (5.) That, while the passage contemplates a succession of prophets, so that Israel should never be left in any great exigency without a prophet, the Messiah is referred to primarily and distinctly. The last view is, we think, fully sustained by the passage under consideration, and by the context.

15. The Lord thy God will raise up unto thee a Prophet from the midst of thee, of thy brethren, like unto me — The clause may be rendered, A Prophet, as I am, Jehovah thy God will raise up for thee, from the midst of thee, of thy brethren. While the people are forbidden to employ the methods the heathen used to pry into the future, and to learn the will of their deities, Moses assures Israel that Jehovah will provide for them those who will be the medium of communication between him and them as he has been hitherto. 

A Prophet — The word translated prophet, first occurs in Genesis 20:7, where Abimelech is warned in a dream to restore Sarah to Abraham: “For he is a prophet, and he shall pray for thee, and thou shalt live.” In Exodus 7:1, Jehovah is represented as saying to Moses: “See, I have made thee a god to Pharaoh; and Aaron thy brother shall be thy prophet.” These passages suggest some of the prominent meanings of the word — interpreter, messenger, mediator. Moses is expressly called by Paul, in Galatians 3:19, μεσιτης, mediator. 

From the midst of thee, of thy brethren — There was to be no occasion for the people to consult foreign soothsayers and diviners. There was to be no need of their sending to distant nations, as Balak sent for the”diviner” Balaam. God would raise up from their own nation those who would make known his will. Deuteronomy 17:14, where the king is to be “from among thy brethren.” 

Like unto me — Moses had been commissioned to speak and to act for Jehovah. In Horeb he received his call at the burning bush, when God revealed his Covenant Name. None of his successors was so highly honoured, so fully endowed. Jehovah had said of him, (Numbers 12:6-8,) “If there be a prophet among you, I the LORD will make myself known unto him in a vision, and will speak unto him in a dream. My servant Moses is not so, who is faithful in all mine house. With him will I speak mouth to mouth.” The circumstances under which Jehovah had promised to raise up a Prophet like unto Moses are referred to in the following verses. At the giving of the law, when “the people saw the thunderings, and the lightnings, and the noise of the trumpet,” they besought Moses to act as a mediator between God and themselves. They said, “Speak thou with us, and we will hear; but let not God speak with us, lest we die.” Exodus 20:18-19; see also Deuteronomy 5:22-27.

The promise is completely fulfilled in Christ. Moses, as a legislator, is the founder of a dispensation; so is Christ. Moses knew Jehovah face to face. Of Christ it is written, (John 1:18,) “No man hath seen God at any time; the only begotten Son, which is in the bosom of the Father, he hath declared him.” Of Moses it is said, “There arose not a prophet like unto Moses in all the signs and wonders which the Lord sent him to do.”

Deuteronomy 34:10-11. Christ said of himself that he had done the works which none other man did. John 15:24. The application of this passage to Christ in the New Testament is too definite to leave any room for doubt. Philip said to Nathanael: “We have found him, of whom Moses in the law, and the prophets, did write, Jesus of Nazareth.” John 1:45. Peter quotes this as fulfilled in Jesus Christ. Acts 3:22. Stephen saw its application. Acts 7:37. The writer of the Epistle to the Hebrews seems to have this passage in mind when he writes: “Consider the Apostle and High Priest of our profession, Christ Jesus; who was faithful to him that appointed him, as also Moses was faithful in all his house.” Hebrews 3:1-2. The woman of Samaria says to the Saviour: “I know that Messias cometh, which is called Christ: when he is come, he will tell us all things.”

John 4:25. The Samaritans founded their expectations of a Messiah on the Pentateuch, for that constituted their Scriptures. The Messiah who was to tell them all things was evidently suggested by this prophecy of Moses. 

Unto him ye shall hearken — Compare these words with the words Moses himself heard on the mountain when Christ was transfigured: “This is my beloved Son: hear ye him.” Not hear Moses and the law, nor Elijah and the prophets, but Christ the Son. The “hear ye him” and the disappearance of the two heavenly attendants may be viewed as symbolically connected, and as signifying that God who had “spoken in times past to the fathers by the prophets, henceforth would speak by his Son.” See Alford on Matthew 17:5.

16. In the day of the assembly — Comp. Deuteronomy 9:10, and Exodus 20:19. Let me not hear again the voice of the Lord my God, neither let me see this great fire any more, that I die not. Comp. Deuteronomy 5:23-26, and Exodus 20:19. The thought of the verse is, Let not Jehovah speak any more directly to us; let us have a prophet to announce to us his commands; let this awful splendour of the manifestation of God cease: we cannot bear it; we shall die. It was the feeling that man has in the presence of the Infinite — the consciousness of guilt in view of the holiness of God. So Isaiah 6:5, awestruck at the sublime, and to him terrible, manifestation of Jehovah, exclaims, “Woe to me, for I perish: for the King Jehovah of Hosts mine eyes have seen.” Compare what Job is represented as saying: “But now mine eye seeth thee: wherefore I abhor myself, and repent in dust and ashes.” Job 42:5-6. So in the case of Manoah, who said to his wife, “We shall surely die, because we have seen God.” Judges 13:22.



Verse 17 

17. Jehovah approved their prayer, and he spake no more directly to Israel, but put his message to them in the mouth of the prophet.



Verse 18 

18. I will raise them up a Prophet — A repetition of the statement of the fifteenth verse in Jehovah’s words. 

And will put my words in his mouth — The prophet is to be Jehovah’s organ of communication with the people.



Verse 19 

19. Compare what our Lord says in John 12:48-49.



Verse 20 

20. But the prophet, which shall presume to speak a word in my name, which I have not commanded him to speak — Deuteronomy 13:5.



Verse 22 

22. When a prophet speaketh — The prophecy was tested by the result. Signs and wonders were not the criterion by which the people were to decide.

19 Chapter 19 

Verses 1-13 

REGULATIONS IN REFERENCE TO CITIES OF REFUGE, Deuteronomy 19:1-13.

Comp. Exodus 21:13, and Numbers 35:9-34; Deuteronomy 4:41. Six cities were to be designated. Moses had already named the three east of the Jordan. Deuteronomy 4:41-43. The three that were for the west were Kadesh in the north, Shechem in the centre, and Hebron in the south. In Joshua 20:7, the names of the cities, both on the east and the west of the Jordan, are given.



Verse 3 

3. Thou shalt prepare thee a way — The sentence might read, prepare the road. This was understood to be a direction to have the roads leading to the cities of refuge kept in order. The hills were to be levelled; the streams were to be bridged; the road was to be thirty-two cubits broad.



Verses 8-10 

8-10. Then shalt thou add — Here are directions for three additional cities of refuge in case the boundaries of the nation, should be in the future extended.



Verses 11-13 

11-13. But if any man hate — The appointment of cities of refuge was a merciful provision for the security of those who unintentionally should shed blood. The usage in the time of Moses evidently was the carrying out rigorously the law of retaliation. But if life had been taken without malice this provision for cities of refuge afforded a place of escape from the avenger of blood. But they were not to be places of refuge for murderers. They were not to protect those who had slain their fellow-men through hatred or for gain. Such guilty ones were to be taken from the cities by the magistrates and given up to the avenger of blood. Human life was sacred among the Hebrews. We see how carefully it was protected, how stringent was the legislation. Moses made provision for the protection of property also.



Verse 14 

14. Thou shalt not remove thy neighbour’s landmark — Among the Romans boundaries were placed under the protection of a special deity — Terminus; and the severest penalty was visited upon the one who removed a landmark defining property. So among the Assyrians there were evidently the most stringent provisions for the security of landed rights. On a stone found on the western side of the Tigris, which George Smith thought was of the date 1340 B.C., is an inscription of a grant of land made by Merodach-Baladan to one of his officers. On the back of the stone is a rudely carved picture of the deities invoked to protect the property, and to punish any who should remove the boundary-stone. The inscription closes with curses upon any who should injure or remove the stone. See Records of the Past, vol. ix, p. 29. Compare also Deuteronomy 27:17, where among the curses to be pronounced on Mount Ebal is one against him who removeth his neighbour’s landmark. Comp. also Hosea 5:10; Job 24:2; Proverbs 22:28; Proverbs 23:10. 

They of old time — This is not a suitable translation of the Hebrew word. The Vulgate has priores. Schroeder renders it predecessors. We prefer to consider it as explained by Joshua 14:1, where we learn that Eleazar the priest and Joshua and the heads of the tribes distributed the land on the west of Jordan. We understand the term rendered they of old time in our version to mean the heads of the tribes, who, after the general division of the land to the tribes, subdivided each tribal division to the several families. The expression, then, by no means implies that the land had been long occupied by the Israelites.



Verse 15 

15. At the mouth of three witnesses — In Deuteronomy 17:6, the rule had been laid down that in capital offences the decision should not be made on the testimony of a single witness. The same rule is here extended so as to apply to all cases that come before the courts.



Verse 16 

16. A false witness — The general treatment of the subject of bearing false witness is found in the earlier legislation. See Exodus xxiii, 1-3; Leviticus 19:15-18. But no penalties are assigned to particular cases. Here Moses allows the lex talionis — the law of retaliation — to be applied to those who through malice endeavour to wrong the innocent. 

To testify… that which is wrong — The Hebrew word which is here rendered wrong is sometimes used with the significance of apostasy. It is here used in a more extended sense for any violation of law. We might translate the expression to testify against his departure — that is, from the law of Jehovah.



Verse 17 

17. The men, between whom the controversy is — The original parties in the case, one of whom is supposed to have brought into court the false witness. But Keil thinks the accused and the false witness are the men referred to in this clause. 

Before the Lord,… priests… judges — At the place appointed by Jehovah for the sanctuary, before the highest court, this judicial investigation was to be made. The crime of bearing false witness was of such grave moment that it was to be treated with the greatest solemnity.



Verse 19 

19. Do unto him, as he had thought to have done — The convicted perjurer was to suffer the identical punishment that would have been inflicted upon the one against whom he falsely testified, had he been proven guilty. Comp. Proverbs 19:5; Proverbs 19:9; Daniel 6:24.



Verse 21 

21. Thine eye shall not pity — It has been said that this is a harsh and cruel requirement. But it must be borne in mind that the usages which prevailed and the condition of society demanded stringent laws. The wise legislator adapts law to the circumstances of the people. Moses found the law of retaliation deeply seated. It has its foundations in the conception of impartial justice. With all his influence over the people he could not eradicate long-established usages. At the present day in the East there is a most cruel feature of the lex talionis. When the murderer cannot be reached the avengers have the right to kill any member of his family. See THOMSON’S Land and Book, vol. i, p. 448. If we turn to the words of Him who spake as never man spake, we see how the Gospel modifies the stern exactions of this law of retaliation. “Ye have heard that it hath been said, An eye for an eye, and a tooth for a tooth: but I say unto you, That ye resist not evil.” Matthew 5:38-39.

20 Chapter 20 

Verse 1 

1. Seest horses, and chariots — Of the military resources of the Oriental nations, with whom the Israelites would be likely to be brought in hostile contact, cavalry constituted an important part. The Egyptians and the Syrians are especially mentioned for the abundance of their cavalry. 

Be not afraid — The Israelites are to call to mind their past history, when Jehovah overthrew the horse and the rider when he so triumphantly brought up his people out of Egypt.



Verse 2 

2. The priest shall approach and speak unto the people — According to the rabbins, the priest who thus accompanied the army was called the “Anointed for the war.” He held a high rank. See Numbers 31:6.



Verse 5 

5. The officers — The shoterim, for that is the Hebrew term, were to be the keepers of the genealogical tables, and in that capacity would know who were the men bound to render military service.



Verse 6 

6. Planted a vineyard — The word כרם is not to be restricted to vineyards. The same term is applied to olive groves. 

Hath not yet eaten of it — The Hebrew term חלל, to make common, is here used in the sense of to apply to common use. The fruit of the vine, or of fruit trees in general, was not to be gathered for use for the first three years. In the fourth year the fruit was to be consecrated to Jehovah. It was not till the fifth year that the fruit could be gathered for common use.



Verse 7 

7. What man… hath betrothed a wife — The exemption from military service to the betrothed is, in Deuteronomy 24:5, also applied to the newly married man, who was free from obligation to serve in the army for a year.



Verse 8 

8. Fearful and fainthearted — These were to leave the army. Only the valorous were to constitute the force that was to go forth to battle.



Verse 9 

9. Captains of the armies to lead the people — The shoterim, or officers, after the elimination of the above-ordered army, are to appoint captains to lead the force that is now ready for the contest.



Verse 10 

10. Proclaim peace unto it — The meaning of the passage seems to be, summon it to surrender without contest.



Verses 10-20 

10-20. In these verses are given directions designed to prevent unnecessary destruction of life and property.



Verse 11 

11. If… answer of peace,… tributaries — If the city opened its gates and peacefully surrendered, all the inhabitants were to be spared, but they were to be tributaries of the Israelites.



Verse 12 

12. If it will make no peace — If the city does not submit without fighting, then it is to be besieged, and, when taken by storm, the armed men are to be put to death, the women and children spared.



Verse 15 

15. Cities… not of… these nations — The directions from Deuteronomy 20:10-15 are designed to apply to the nations with whom in the future wars may be waged. The nations of Canaan were to be utterly destroyed.



Verse 16 

16. Of these people — The Canaanites and kindred nations. 

Thou shalt save alive nothing — Not a human being was to be left alive. The abominations of these idolatrous nations were such that only by obliterating them wholly could the Israelites be exempt from their corruptions. The punishment of the Canaanites seems severe, but shall not the Judge of all the earth do right?



Verse 19 

19. Not destroy the trees — In the besieging of cities there was to be no wanton destruction of property. The fruit trees in the gardens of the environs were not to be cut down. War, as anciently carried on, was terrible. Life and property, except so far as they could be of service to the conqueror, were to be destroyed. Moses, with these stern laws prevalent, aims to introduce a gentler and more lenient usage into the military code. 

For the tree… is man’s life — The Hebrew expression is difficult of translation. Ewald, Knobel, Keil, and others render it as a question, Is the tree of the field a man, that it come in siege before thee? But this translation, which follows the Septuagint, requires a different pointing of the Hebrew text. The literal rendering of the passage is, Man is the tree of the field — that is, he lives and is supported by the fruits of trees. Our Authorized Version gives the substantial sense.



Verse 20 

20. Not trees for meat — This verse suggests such acquaintance with laying siege to fortified places as might have been learned from the Egyptians.

21 Chapter 21 

Verses 1-9 

FORMS TO BE OBSERVED WHEN ONE WAS FOUND SLAIN, Deuteronomy 21:1-9.



Verse 2 

2. Thy elders and thy judges shall come forth — These are understood to be the elders and judges of the adjacent places. The elders represented the people, the judges the magistracy. It was their first duty to find which city was nearest to the corpse that had been found.



Verse 3 

3. The city which is next unto the slain man — The nearest city was to expiate the bloodguiltiness. 

A heifer, which hath not been wrought with — The victim that was to be immolated must be one that had never been applied to common use. Comp. Exodus 20:25; Numbers 19:2. Among the Egyptians, Greeks, and Romans such a victim was deemed more suitable for sacrifice.



Verse 4 

4. A rough valley — The Hebrew term which is here rendered valley also means a stream, and many critics have rendered the expression a perennial stream. 

Neither eared nor sown — Eared is the old term for ploughed. The heifer was to be brought to a valley through which flowed a perennial stream, a valley that had never been cultivated, and here be slain. This putting to death of the heifer was not, properly speaking, expiatory. It was symbolical, and calculated to impress upon the people the sacredness of human life.



Verse 5 

5. And the priests… shall come near — The priests were not to take part in the matter, but were present to see that all things were done in accordance with law.



Verses 6-8 

6-8. The elders… shall wash their hands — The elders were to wash their hands over the slain heifer, to indicate that the guilt of the blood of the murdered man was not to rest upon the place they represented.



Verses 10-14 

DIRECTIONS RESPECTING FEMALE WAR-CAPTIVES, Deuteronomy 21:10-14.

The directions that follow must refer to captives that might be taken in war with the neighbouring nations after the Canaanites have been extirpated. The law was designed for the protection of the female captive, and was far in advance of the usages of the other nations of antiquity.



Verse 12 

12. She shall shave her head, and pare her nails — These were signs of purification to be understood, as Keil expresses it, as “symbols of her passing out of the state of a slave and her reception into the fellowship of the covenant nation.” Comp. Leviticus 14:8; Numbers 8:7.



Verse 14 

14. Thou shalt not make merchandise of her — Better translated, thou shalt not lay hands upon her — that is, to treat her as a slave.



Verse 15 

15. Hated — The less beloved. Comp. Genesis 29:31; Genesis 29:33, where the same term is applied to Leah.



Verses 15-17 

THE RIGHT OF THE FIRSTBORN, Deuteronomy 21:15-17.

Moses did not institute the right of primogeniture. He here lays down a direction to prevent the abuse of the father’s authority in favour of the son of a favourite wife.



Verse 18 

THE PUNISHMENT OF AN INCORRIGIBLE SON, Deuteronomy 21:18-21.

18. A stubborn and rebellious son — The directions given are intended to assert and also limit the authority of the parents. If the son was refractory — no longer obedient — provision was made for his punishment. From our point of view the law seems severe. But it must be borne in mind that in some ancient nations the power over the life of the child was absolutely in the father’s hand. Moses provides that both parents should consent to the infliction of the penalty, the matter having first been brought before the whole community. In the Gemara, Rabbi Simon is represented as saving that the law concerning a stubborn and rebellious son has never been, and never can be, practically applied.



Verse 19 

19. Bring him out unto the elders of his city — The elders are the representatives of the whole community, and are to act as magistrates. 

Unto the gate of his place — The gate of the Eastern city was the place for the transaction of business and for the administration of justice.



Verse 21 

21. All the men of his city shall stone him — Only the whole community could inflict the penalty of death. The law was much more merciful in its provisions than the usages of most of the ancient nations.



Verse 22 

22. If a man… be put to death — Capital punishment among the Hebrews was usually inflicted by stoning. See Exodus 17:4; Deuteronomy 13:10; John 10:31; Acts 14:5. Burning, in early times, was the punishment for unchastity. Genesis 38:24. In Leviticus 21:9, it is made the penalty for this sin in the case of a priest’s daughter. It was also the punishment for incest. Death by the sword or spear is mentioned in Exodus 19:13; Exodus 32:27; Numbers 25:7-8. According to the rabbins strangling was the most common method of capital punishment. 

Hang him on a tree — That is, after he has been put to death his body is to be ignominiously exposed to public view.



Verse 23 

23. His body shall not remain all night upon the tree — The exposed dead body defiled the land. Comp. Joshua 8:29; Joshua 10:26. 

For he that is hanged is accursed of God — The translation given in the version is the one most generally accepted. The Jewish commentators have rendered it: “He that is hanged is a curse to God — that is, an insult or mockery.” We prefer the former. The whole passage would be equivalent to this: “Let not the body hang on the tree after sunset, for the hanging body of a malefactor defiles the land, since the curse of God rests upon it.” For the application of the passage, “He that is hanged is accursed of God,” to Jesus Christ, see Galatians 3:13.

22 Chapter 22 

Verse 1 

1. Thou shalt not see thy brother’s ox… go astray — The term brother here means any Israelite. The spirit of the injunction is, that no one should allow a loss to his brother which he could prevent.



Verse 5 

5. The sexes are to be distinguished by their dress. 

The woman shall not wear that which pertaineth unto a man, neither shall a man put on a woman’s garment — This prohibition was in the interest of morality. The interchange of dress would give occasion for great license. At festivals of Baal the priests and worshippers appeared in red transparent female garments, and were in other respects attired as women, while the women were dressed as men, and carried swords and lances. In the Annals of Tacitus, 3:53, Tiberius is represented as severely condemning the interchange of dress between men and women.



Verse 6-7 

6, 7. A bird’s nest — Comp. Leviticus 22:28.



Verse 8 

8. Thou shalt make a battlement for thy roof — The flat roofs of the eastern houses were used for so many purposes that some provision for protecting life seemed important. Some kind of a parapet was very necessary. According to the Jewish authorities it was to be two cubits in height.



Verses 9-11 

9-11. Not sow… divers seeds — These prohibitions are similar to those in Leviticus 19:19, and seem founded on an aversion to mingling things unlike.



Verse 12 

12. Thou shalt make thee fringes — The word which our translators have rendered fringes might better be translated tassels. The outer garment was a rectangular piece of cloth, to the corners of which tassels were to be attached. Comp. Numbers 15:38; also Matthew 23:5.



Verses 13-29 

13-29. If any man take a wife, etc. — This section relates to purity in reference to marriage. The wellbeing of the family and of the state depends upon strict observance of the laws of purity in the relation of husband and wife. If a husband unjustly accused his newly married wife of unchastity before marriage he was punished with stripes by the elders of the city, and further punished by a fine, to be paid to the father of the traduced wife. And as it was possible the charge might have arisen from the desire of the husband to contract another marriage, he was not allowed to put away his wife. But if the charge against the chastity of the wife was proved she was to be put to death. Adultery was to be punished with death, the death of both guilty parties. The sanctity of the marriage relation was most strictly protected. The woman betrothed was regarded in the same light as the married woman. The violation of the law required the death penalty. Both the man and the woman were to be put to death. In Deuteronomy 22:25-27 violence is supposed on the part of the man. In this case the man suffers the penalty of death. The case supposed in Deuteronomy 22:28-29, is similar to that mentioned in Exodus 22:16.



Verse 30 

30. A man shall not take his father’s wife — Comp. Leviticus 18:7-8.

23 Chapter 23 

Verse 1 

PERSONS WHO ARE NOT TO BE RECEIVED INTO THE CONGREGATION, Deuteronomy 23:1-8.

1. Cut off — No doubt Moses aimed to keep the people of God free from those pernicious customs so prevalent among the Eastern nations. At an early date eunuchs were employed at the courts of the Egyptian and Assyrian kings. On the exclusion of these classes from the priesthood compare Leviticus 21:17-24.



Verse 2 

2. A bastard shall not enter — The Hebrew word which our translators have rendered bastard is of doubtful meaning. It occurs in only one other passage, Zechariah 9:6. The rabbins understand it to mean one born of incest or adultery. 

Even to his tenth generation — This is equivalent to forever.


Verses 3-6 

3-6. An Ammonite or Moabite shall not enter — Not as such. The case of Ruth shows they might on embracing Judaism. Knobel considers that the reason for the prohibition of the text was because Ammon and Moab were begotten in incest. Here Moses gives as reasons that they had failed to meet the Israelites with hospitality, and had hired Balaam to curse them.



Verse 7 

7. Thou shalt not abhor an Edomite — The Edomites, descendants of Esau, twin brother of Jacob, held closer relations to Israel. 

Thou shalt not abhor an Egyptian — The memory of the favours shown to Jacob and his sons in Egypt may have been a reason for this command. The oppression which the nation endured in Egypt may have been ascribed to the Egyptian king.



Verses 9-14 

9-14. When the host goeth forth — The purity of life in the camp, when they shall be engaged in future wars, is provided for in this passage.



Verse 15-16 

15, 16. The servant which is escaped — The fugitive from oppression was to be received. A slave who had fled from a heathen master was not to be sent back into bondage.



Verse 17 

17. Whore… sodomite — The prostitution of woman was a part of the religious services of the heathen, as in the worship of Astarte. Among them men also frequently gave themselves up to unnatural lust.



Verse 18 

18. Thou shalt not bring the hire — The wages of prostitution were not, as among the heathen, to be devoted to religious purposes. The word rendered dog in our version is equivalent to the sodomite of the preceding verse.



Verse 19-20 

19, 20. Not lend upon usury — Not to a brother Israelite. Compare Exodus 22:25, and Leviticus 25:36-37. The Israelite was to exact nothing for the use of money, food, or any thing, provided it was loaned to his own countryman; but from non-Israelites he might.



Verse 21 

21. When thou shalt vow — Vows which were made to Jehovah must be kept, but there was no requirement to make the vows. Comp. Exodus 22:29; Numbers 30:2, and Leviticus 27.



Verse 24 

24. Thou mayest eat — It was allowable to eat grain or fruit in the field of a neighbour, but not to carry away grain from the field nor grapes from the vineyard. Compare Matthew 12:1; Luke 6:1, where we read that the disciples of Jesus plucked and ate the grain as they passed through the fields. At the present day in the East the right of a hungry person to eat fruit or grain in the field of another is recognised. See Biblical Researches, vol. ii, p. 192, and Bible Lands, 12 mo, p. 128.

24 Chapter 24 

Verses 1-4 

DIRECTIONS IN REFERENCE TO THE MATTER OF DIVORCE, Deuteronomy 24:1-4.

Moses does not here give the husband the right to put away his wife. The privilege of divorce is assumed as a custom already in vogue. The provision here made is, “If a man married a wife, and he put her away with a letter of divorce because she did not please him any longer, and the divorced woman married another man, and he either put her away in the same manner or died, the first husband could not take her as his wife again.” — Keil. The letter of divorce was her proof that the marriage had been legally dissolved, and that she was at liberty to marry again. No doubt, there had been instances where parties who had been thus separated wished to be again united in marriage, even after the divorced wife had been married to another husband. But if it were enacted, as it here is, that the wife who had been put aside could never again be married to the same husband, he would consider the matter carefully before he demanded a separation.

The whole passage may be translated as follows: “If a man hath taken a wife, and it come to pass that she find no favour in his eyes because he has found some blemish in her, and given her a bill of divorcement and given it into her hand and sent her forth from his house, and if she has departed out of his house and become another man’s wife, and if the latter husband hate her and give her a bill of divorcement and give it into her hand and send her forth from his house, or if the latter husband who took her as his wife die, the former husband who sent her away cannot take her again as a wife.”

1. Some uncleanness in her — The meaning of the expression ערות דבר, which our translators have rendered some uncleanness, as an occasion for divorce, was disputed among the Jewish rabbins. One school, that of Hillel, explained it in the spirit of the question addressed to the Saviour by the Pharisees (Matthew 19:3 ) for every cause, and held that a man could divorce his wife for any disgust that he felt toward her, or even if he saw another woman that pleased him more. But the school of Schammai held it to mean that divorce could take place only in cases of unchastity. Divorce is still very common among the Jews in the East. In a single year there were sixteen cases of divorce in the small Jewish population of Jerusalem. A Jew may divorce his wife for any cause, he himself being the sole judge. But to prevent divorces in a sudden fit of spleen, the bill of divorce must have the concurrence of three rabbins and be written on ruled vellum containing neither more nor less that twelve lines; and it must be given in the presence of ten witnesses. See FARRAR’S Life of Christ, vol. ii, p. 153.

5. When a man hath taken, etc. — We read in chap. Deuteronomy 20:7, that the man betrothed was to be exempt from serving in the army when a battle was impending. Here provision is made that the newly married man not only be exempt from military service, but from any business. No public burdens were to be placed upon him. In the Mosaic legislation marriage was honourable and desirable.



Verse 6 

6. No man shall take the… millstone to pledge — The handmill of the people consisted of two stones. It was necessary for preparing the ordinary food of the family, and was therefore exempt from execution for debt. Comp. Exodus 22:25-26.



Verse 7 

7. Stealing any of his brethren — A repetition of the law against man-stealing. Comp. Exodus 21:16. 

Maketh merchandise of him — The same verb is here used that is employed in Deuteronomy 21:14. It means to lay hands upon one, to use violence, to treat one as a slave.


Verse 8 

8. Take heed in the plague of leprosy — Keil understands the meaning of the passage to be, Be on thy guard because of the plague of leprosy, that thou dost not have to bear it as the punishment for thy rebellion against what the priests teach according to the commandment of the Lord.



Verse 9 

9. Remember what… thy God did unto Miriam — The case of Miriam, the sister of Moses, is here introduced to enforce the admonition. She became “leprous, white as snow.” Numbers 12:10.



Verse 10 

10. When thou dost lend, etc. — The creditor was not to go into the house of the debtor to exact such a pledge as he deemed the best security, but he was to let the borrower bring out to him what he might be able to spare.



Verse 12 

12. Thou shalt not sleep with his pledge — As the poor debtor might have nothing to cover him but his outer garment, which served him for his bed. This the creditor was not to keep at night. Comp. Exodus 22:25-26.



Verse 14-15 

14, 15. Thou shalt not oppress a hired servant — These merciful provisions for the poor are in the main from Leviticus 19:13.



Verse 16 

16. The fathers shall not be put to death for the children — Among the Eastern nations the family of the guilty criminal was frequently made to suffer, the innocent with the guilty. Comp. Esther 9:13-14.



Verse 17-18 

17, 18. Thou shalt not pervert, etc. — The law is repeated from Exodus 22:21-22, and Exodus 23:9, with the addition that a widow’s raiment was not to be taken as a pledge.



Verses 19-22 

19-22. Harvest… olive tree… grapes — Strangers, widows, and orphans were to be allowed to glean in the time of the harvest and the vintage. Comp. Leviticus 19:9-10; Leviticus 23:22.

25 Chapter 25 

Verse 1 

LAWS WITH REGARD TO CORPORAL PUNISHMENT, Deuteronomy 25:1-3.

1. A controversy — In disputes between two men the court was to give the decision in favour of the one who was in the right. The guilty one was to be punished with stripes, which were to be in proportion to his guilt.



Verse 2 

2. The judge shall cause him to lie down — The punishment was inflicted on the back. This was the Egyptian method also, as can be seen from representations on the monuments. The culprit lies flat on the ground, being held fast by his hands and feet, and receiving his punishment in the presence of the judge.



Verse 3 

3. Forty stripes he may give — The rabbins fixed the number at forty save one, for fear of the letter of the law being transgressed. According to some authorities, as the scourge was made of three thongs, and each stroke was reckoned as three, in practice only thirteen blows were actually given.



Verse 4 

4. Thou shalt not muzzle the ox — The ancient mode of threshing with oxen yoked together and driven over the sheaves of grain is still in use in the East. Those who muzzle the ox are looked upon as niggardly peasants.



Verse 5 

OF MARRIAGE WITH THE WIDOW OF A BROTHER WHO HAS DIED CHILDLESS, Deuteronomy 25:5-10.

5. Her husband’s brother shall… take her — That is, if the married one died, leaving no child, the widow was not to be married to a stranger; her brother-in-law was to marry her. The custom was no doubt an old traditional one among the Israelites. Comp. Genesis 38:8. For an illustration see the case of Boaz and Ruth, Ruth 4.



Verse 7 

7. If the man like not — If the brother-in-law was unwilling to marry the widow of his deceased brother, then she was to bring the matter before the elders for their adjudication. For an illustration see the case of Boaz and Ruth, Ruth chapters 4 and 5.



Verse 9 

9. Loose his shoe from off his foot — Loosing the shoe and handing it to another denoted the transfer of a right. It arose from the custom of a person’s standing upon a piece of land he had bought when he took formal possession of it.



Verse 10 

10. The house of him that hath his shoe loosed — That is, the house of the barefooted. The appellation denotes degradation.



Verse 11-12 

11, 12. When men strive — According to Van Lennep (Bible Lands, p. 630, note) this is “explained by the fact that wrestlers are habitually on the alert to avail themselves of the chance to disable an antagonist by the means interdicted in this passage. The prohibition implies that the practice was common.”



Verse 13 

THE DUTY OF UPRIGHT DEALING ENJOINED, Deuteronomy 25:13-19.

13. Divers weights — The Hebrew reads, a stone and a stone. The use of stones for weights was common. On the subject of honesty in weights and measures see Leviticus 19:35-36.



Verse 14 

14. Divers measures — An ephah and an ephah is the Hebrew. The prohibition is to condemn the having one kind of weight and measure for buying and another for selling.



Verse 15 

15. That thy days may be lengthened — Comp. Exodus 20:12.



Verses 17-19 

17-19. Remember what Amalek did — Moses concludes this part of his discourse by reminding the people of the crafty enmity of the Amalekites. Comp. Exodus 17:8-16. 

Thou shalt blot out the remembrance of Amalek — This was partially done under Saul, (1 Samuel 15,) and more fully in Hezekiah’s reign. See 1 Chronicles 4:42-43.

26 Chapter 26 

Verse 1 

1. The land which the Lord thy God giveth thee — The people are often reminded that this possession is not one gained by their own valour. It is Jehovah’s gift to them. They are to keep this ever in mind; the promised land is from him, and the bountiful gifts which it is to furnish are from him.



Verse 2 

2. First of all the fruit — The presentation of firstfruits was virtually an acknowledgment that all earthly possessions belonged to God. Comp. on this verse Leviticus 23:10-14.



Verse 5 

5. A Syrian ready to perish — Rather, a wandering Syrian. Jacob is here referred to. He is called an Aramaean, or Syrian. For in Aramaea he lived for a long period. Here he served Laban. Here he married his wives. Here most of his children were born.



Verse 8 

8. And the Lord brought us forth — On the deliverance from Egypt, see Exodus 12, 13. 

With signs, and with wonders — Comp. Deuteronomy 4:34.



Verse 10 

10. And thou shalt set it before the Lord thy God — With this formula, which so impressively recalled Jehovah’s dealings with them as a people, and their reasons for thanksgiving, the basket, with its gifts, was to be set before the altar.



Verse 12 

12. Tithing all the tithes — The presentation of tithes was to be accompanied with thanksgiving and prayer. In the third year the second tithe was to be employed in festal meals for the poor. Comp. Deuteronomy 14:28. “Since the second tithe did not extend to both flocks and herds it was thrown together with the vegetable portion of the first tithe once in three years. Of this the Levites received their usual share, leaving the entire second tithe for the poor.” — CURTISS’S Levitical Priests, p. 54.



Verse 13 

13. The hallowed things — Any thing that was set apart to be bestowed in accordance with the law to the Levite, the stranger, the fatherless, the widow. “Every consecrated present bore the brief appellation, ‘Sacred thing.’” — EWALD’S Antiquities of Israel, p. 75.



Verse 14 

14. I have not eaten thereof in my mourning — While mourning for the dead the person would be in a condition of legal uncleanness. 

Neither have I taken away aught thereof for any unclean use — Better, in uncleanness. That is, when I was in a condition of legal uncleanness. 

Nor given aught thereof for the dead — This, says Keil, most probably refers to the custom of sending provisions into a house of mourning, to prepare meals for the mourners. See 2 Samuel 3:35; Jeremiah 16:7. There is a custom in the East at the present day of sending large quantities of food cooked in a particular manner to the friends of the deceased in his name. See The Land and the Book, first edition, vol. i, p. 150. “No doubt Deuteronomy 26:12-14, offers a difficulty; but it cannot fairly be said to be greater than the town tax, school tax, and internal revenue tax would offer to a Greenlander who started with the outrageous blunder that each law belonged to an independent, not to a co-ordinate code.” — Bibliotheca Sacra, April, 1882, p. 321.



Verse 16 

16. The Lord… hath commanded thee, etc. — Moses concludes this discourse with an earnest admonition to the people. Deuteronomy 26:16-19.



Verse 17 

17. Thou hast avouched the Lord this day to be thy God — We think the meaning is equivalent to this, Thou hast promised Jehovah this day that he shall be thy God, and that thou wilt walk in his ways.



Verse 18 

18. And the Lord hath avouched thee this day — And Jehovah hath promised you this day that you shall be his peculiar people.


Verse 19 

19. A holy people — The purpose of the divine choice of Israel was, that a nation set apart for his service might be an example to the other nations. If Israel had become and remained a holy people what an influence its religion, its literature, its character might have exerted!

27 Chapter 27 

Verse 1 

1. Moses with the elders… commanded — The elders were the representatives of the whole nation in its character as a body politic. Moses is now near the close of his administration of the affairs of the people. He, therefore, intimately associates with himself the representatives of the nation. It would be their province to see that these commands were carried out.



Verse 2 

2. The day when ye shall pass over Jordan — Day is used here, as elsewhere, to denote the time when. After you have passed over Jordan, thou shalt set thee up great stones, etc. Some have inferred that the law was first engraved upon the stones and then the stones covered with some kind of cement. 

Plaster them — The Hebrew word which our version renders plaster is so seldom met with that its meaning is not plain. In a dry climate, with little or no frost, the cement will remain intact for a long time. That on the so-called Pools of Solomon, which bear marks of great age, is in admirable preservation, as though only a few years old.



Verse 3 

3. Thou shalt write upon them — Before the cement put upon the stones became dry the words could be inscribed; or, on the smooth surface after it had become hard they could be traced, as we find in some ancient tombs. 

All the words of this law — How large a portion of the requirements was to be written is uncertain. Some think only the Decalogue; others, that the blessings and the cursings were to be inscribed. Some of the rabbins held that the substance of the entire law, including its six hundred and thirteen enactments, was to be written on the stones. The object of setting up this stone was probably not so much for the purpose of handing down the law to the coming generations as it was to have a monument in the centre of the land which would be a public acknowledgment of the law of Jehovah on the part of the nation. It is useless to speculate as to the special words of the law that were to be written on this monument. It may have been the entire code. “The Behistun inscription in its triple form is twice as long as this entire code carved in bold characters in the solid rock.” — Presbyterian Review, January, 1882, p. 113. For a description of this celebrated inscription see Encyclopaedia Britannica, ninth edition, under “Behistun.” Compare GREEN’S Moses and the Prophets.


Verse 4 

4. In Mount Ebal — The Samaritan Pentateuch reads Gerizim. This reading is adopted by Kennicott, Semler, Colenso, and others. The probability is that the original reading, Ebal, was changed by the Samaritans to make the place of their temple, which was on Gerizim, more sacred.



Verse 5 

5. And there shalt thou build an altar — The altar was to be built upon Ebal, the mountain from which the curses were to be proclaimed. 

Thou shalt not lift up any iron tool upon them — Comp. Exodus 20:25.

As at the conclusion of the covenant on Sinai (see Exodus 24:11) burnt offerings and peace offerings were presented to Jehovah, so on the establishment of the people in the land they are solemnly to ratify anew their covenant with their God.



Verse 8 

8. Write… this law very plainly — The requirement to write the words of the law upon the stones is repeated and emphasized.



Verse 9-10 

9, 10. The words of the aged lawgiver, so soon to be taken from the people he had led and loved so many years, are peculiarly impressive. 

Take heed, and hearken — This invocation calls for the closest attention to what is to follow.



Verse 12-13 

12, 13. To bless… to curse — With the erection of the stones on which the law was written the people, in their collective capacity as a nation, were to ratify the solemn covenant. The six tribes that were to stand on Gerizim and respond Amen to the blessings were descendants of the sons of Jacob’s wives, Rachel and Leah. But Reuben, the firstborn of Leah, and Zebulun, her youngest son, were represented, together with the four sons of the handmaids of Rachel and Leah, on Ebal, where the solemn Amen to the curses was to be uttered. Comp. Joshua 8:33.



Verses 14-26 

14-26. The Levites shall speak — These twelve curses were to be pronounced against transgressors of the law. The first is against those who make graven or molten images. Comp. Exodus 20:4. The second is against those who are lacking in respect to parents. Comp. Exodus 21:17 and Leviticus 19:3. The third is against those who remove boundaries. Comp. Deuteronomy 19:14. The fourth, against those who lead the blind astray. Comp. Leviticus 19:14. The fifth, against those who wrong the stranger, the orphan, or the widow. Comp. Deuteronomy 24:17. The sixth, against unchastity in respect to the wife of the father. Leviticus 18:8. The seventh is against unnatural crime. Comp. Leviticus 18:8. The eighth, against unchastity in the case of incest with a sister. Comp. Leviticus 18:9. The ninth is also against unchastity. In this case with the mother-in-law or other near relative. Comp. Leviticus 18:17. The tenth is against the secret murder of a neighbour. Comp. Deuteronomy 19:11. The eleventh, against the one who takes a bribe to judicially condemn the innocent. Comp. Exodus 23:7-8. Finally, the twelfth is to be pronounced against him who does not keep the law. This condemns every act of transgression.

28 Chapter 28 

Verse 1-2 

BLESSINGS PROMISED TO OBEDIENCE, Deuteronomy 28:1-14.

1, 2. If thou shalt hearken — If the nation will be obedient to Jehovah their God he will exalt them above the nations of the earth. Moses lays down the condition on which these blessings will be bestowed, at the beginning, in the middle, and at the close of the address. The blessings — in poetical imagery so common among the Eastern nations — are personified, and represented as following after and overtaking the nation.



Verses 3-6 

3-6. Blessed shall thou be — The manifold blessings in all the relations of life are expressed by six beatitudes. Israel will be blessed in the city and in the country; will be blessed with children, with productive fields, with countless flocks and herds; will be blessed in baskets in which the fruits are kept and in which provisions were carried; blessed in the kneading-trough in which the daily food was prepared; blessed will the nation be in all its relations. 

Thy basket and thy store — The word rendered basket is the common basket or bag that is used in the East for carrying such articles as might be needed for personal use. Comp. John 13:29. Store should be translated kneading-trough. The Hebrew word here used is the same as we have in Exodus 8:3; Exodus 12:34, where it is correctly translated. Comp. Psalms 121:8.



Verses 7-14 

7-14. The Lord shall cause thine enemies… to be smitten — In these verses the speaker describes the effect of the blessings upon the nation in all the various circumstances in which it may be placed. 

Come out against thee one way, and flee… seven ways — That is, thy enemies will come against thee in solid, compact array, but will be discomfited and routed, so that they will flee in every direction. 

The head, and not the tail — An expression implying excellence and superiority. Comp. Isaiah 9:15.



Verse 15 

CURSES THREATENED FOR DISOBEDIENCE, Deuteronomy 28:15-68.

15. All these curses — Here begins a startling enumeration of curses which will fall upon the people if they fail to keep the commandments of Jehovah.



Verses 16-19 

16-19. Cursed… in the city… field… basket… store… fruit of body… land… kine… sheep… comest in… goest out — The curses here enumerated stand in contrast with the blessings in 3-6.



Verse 20 

20. Vexation — Consternation is a more exact rendering of the Hebrew. In 1 Samuel 5:11, and Deuteronomy 7:23, it is translated destruction. 

Rebuke — The Hebrew word here used is found only in this place. It evidently has a stronger meaning than rebuke — condemnation would be better — implying God’s curse upon all their undertakings.



Verse 22 

22. Smite thee… with the sword — The Hebrew word here translated sword, with different pointing, would be rendered heat, or drought; and so some of the versions have it.



Verse 23 

23. Thy heaven… brass — There are, at certain seasons, places in the land where the traveller to-day appreciates the full significance of this curse.



Verse 25 

25. To be smitten before thine enemies — In contrast with the blessing in the seventh verse. 

Thou shalt go out one way… and flee seven — How graphic the description of an army marching to battle in confident expectation of victory, and then beaten disastrously, fleeing in every direction! 

Shalt be removed — “Tossed about like a ball from one nation to another.” — Wordsworth.


Verse 26 

26. Meat unto all fowls of the air — The corpses of the slain in battle would be food for birds and beasts. The ancients looked with dread upon the idea of the body lying unburied. Comp. Jeremiah 7:33; also 1 Kings 14:11.



Verse 27 

27. The botch of Egypt — Probably the disease called elephantiasis. Comp. Exodus 9:9, where the Hebrew word is translated boil. This section (27-34) announces some further disasters that will follow upon disobedience. Physical and mental calamities will come — desolation of the home and destruction of property.



Verse 28 

28. Madness, and blindness, and astonishment of heart — Overwhelmed with their calamities, the people will go on blindly in their course of disobedience.



Verse 29 

29. Grope at noonday — In the clear light of God’s requirements they will be blind. Comp. John 12:35.



Verse 30 

30. Betroth a wife — Though all the preparations for domestic life may be made, disobedience will bring dire dis-appointment. The wife, the home, the vineyard, shall be another’s.



Verse 32 

32. No might in thine hand — This expression is more literally rendered, thy hand is not to God. Thy hand is not strong enough to deliver thee.



Verse 35 

35. Smite thee in the knees — The threatened calamities are here presented in another view. The Lord will smite the people with leprosy. This disease excludes the one afflicted with it from the congregation of Israel. We are then to understand that the nation, for its sins, will be excluded from fellowship of Jehovah. Leprosy is used as a type of sin. The nation will become as a leper. Comp. Isaiah 1:5-6. In the days of the prophet the whole nation had become as a body with a mass of wounds and bruises and putrefying sores.



Verse 36 

36. The Lord shall bring thee, and thy king — Comp. 2 Kings 17:6, where it is recorded that Israel was carried away into Assyria, and 2 Chronicles 32:11, where the account of the capture and captivity of Manasseh are given.



Verses 38-40 

38-40. Gather… little in — The curse is extended to all labour of the field and the vineyard.



Verse 43 

43. The stranger… shall get up above thee — The nation would become feebler and feebler, utterly impoverished, while their enemies would rise higher and higher above them.



Verse 45 

45. All these curses shall come upon thee — The language of the fifteenth verse is here in part repeated like a sad refrain.

Another representation of the dreadful calamities resulting from disobedience is set forth in the following verses.



Verse 49 

49. The Lord shall bring a nation against thee from far — The Assyrians, the Babylonians, and the Romans were God’s ministers to fulfil this prophecy. The language seems most applicable to the Roman power. Compare this denunciation with the history of the siege and destruction of Jerusalem as given by Josephus in his Jewish War.


Verse 53 

53. Eat the fruit of thine own body — The terrible straits to which the nation will be reduced are here described with graphic distinctness, as if an historian rather than a prophet held the pen. With greater minuteness is the horrible distress portrayed in the verses that follow. The man accustomed to luxurious living, the woman so delicate that the sole of her foot had not touched the ground, in the extremity of famine caused by the siege will forget all natural affection. See 2 Kings 6:28; also Josephus, Jewish War, book 7, chap. 2.



Verse 58 

58. If thou wilt not observe to do, etc. — Calamity upon calamity, judgment upon judgment. The full measure of the divine indignation will be poured out upon the people. They will be dispossessed of their inheritance and dispersed among the nations. 

In this book — This may be understood as referring to all the recorded commandments.



Verse 60 

60. All the diseases of Egypt — Comp. Deuteronomy 7:15; also Exodus 9:1-10; Exodus 12:29; and Exodus 7:10.



Verse 64 

64. The Lord shall scatter thee — Comp. Deuteronomy 4:27; also Leviticus 26:33; Nehemiah 1:8; Jeremiah 16:13; also Josephus’s Jewish War, Deuteronomy 6:9; Deuteronomy 6:2.



Verse 66 

66. And thy life shall hang in doubt before thee — The Hebrew reads, Thy life is hanging before thee. It will ever be in present and pressing danger.



Verse 67 

67. In the morning thou shalt say, etc. — In constant dread of what day or night may bring forth. Comp. Job 7:4. Luther says, “I have never seen a passage which describes more clearly the misery of a guilty conscience in words and thoughts so fitting and appropriate. For this is just the way in which a man is affected who knows that God is offended.



Verse 68 

68. And the Lord shall bring thee into Egypt again — This is represented as the crowning calamity. The exodus from Egypt was the beginning of the nation’s life; this threatened return is a symbol of its death. 

With ships — Their departure from Egypt had been by a highway that Jehovah opened for them. They marched through the Red Sea. They are to be sent back helpless slaves. Ewald (History of Israel, vol. iv, p. 221, note, English translation) says: “How could it be possible for the composer of Deuteronomy xxviii to conclude a long enumeration of the most various evils with the conveyance of the people back to Egypt in ships? So completely unique an idea could only have been suggested by experience.” But in the Records of the Past, vol. vi, p. 31, is a translation of an Egyptian document of the time of Rameses III., in which the king says: “I made thee galleys, transports, ships of war, with soldiers equipped with their arms on the Great Sea. I gave them captains of the bowmen, and captains of the galleys, provided with numerous crews without number, to bring the things of the land of Taha, and the hinder parts of the earth, to thy great treasuries.” 

There ye shall be sold — After the capture of Jerusalem, Titus sent many thousands of captive Jews to Egypt to be sold as slaves. — JOSEPHUS’S Jewish War, Deuteronomy 11:9; Deuteronomy 11:2. 

And no man shall buy you — The number would be so great that they would be comparatively worthless.

29 Chapter 29 

Verse 2 

2. Ye have seen — As a people they had seen the wonderful works of God.



Verse 3 

3. The great temptations — The Hebrew word translated temptations has reference to the plagues which came upon the Egyptians, and which were tests or proofs of the power of Israel’s God. The miracles wrought and the signs given were these proofs.



Verse 4 

4. A heart to perceive — Their disobedience had rendered them incapable of perceiving their true relations to Jehovah their God. Comp. Isaiah 6:9; Matthew 13:15, and John 12:37-40.



Verse 5 

5. Forty years in the wilderness — Comp. Deuteronomy 1:3; Deuteronomy 8:2. 

Your clothes are not waxen old — See note on Deuteronomy 8:4.



Verse 6 

6. Not eaten bread, neither… drunk wine — The meaning is, that in their desert wandering they were not sustained by ordinary or natural means. Their provision was from God.



Verse 7 

7. Sihon… and Og — Comp. Deuteronomy 2:30; Deuteronomy 3:2.



Verse 8 

8. We took their land — See Deuteronomy 3:12-13.



Verse 10 

10. Ye stand… before the Lord — See Deuteronomy 29:10-15. Moses here calls upon the nation to enter into a new covenant with Jehovah their God. 

Your captains… elders… officers, with all the men of Israel — The Hebrew is better rendered, your captains, your tribes, your elders, and your officers, every man of Israel.


Verse 11 

11. Little ones,… wives — As the covenant was with the nation in its organic unity it included all the members — the men, the women, the children, the Egyptians who left Egypt with them, (see Exodus 12:38,) and the Midianites who united with Israel. See Numbers 10:29-31. 

Thy stranger — The proselyte. Comp. Exodus 12:38-48. 

The hewer of thy wood — Comp. Joshua 9:21.



Verse 14-15 

14-15. Neither with you only — Moses here impresses upon the people that the covenant is not merely with those he is addressing, but also with their descendants. “For the promise is unto you, and to your children, and to all them that are afar off.” Acts 2:39.



Verse 16-17 

16-17. Ye know how we have dwelt — In this passage the reference is to the idol worship of Egypt and of the nations with whom they had been brought in contact on their journey. They are told in effect to remember what they have seen of the worthlessness and vileness of such worship. These verses are not parenthetical, as in our version, but are closely connected with the following verse.



Verse 18 

18. Lest there should be among you a root that beareth gall and wormwood — This figurative expression may be compared with the passage in Hebrews 12:15, “Lest any man fail of the grace of God; lest any root of bitterness springing up trouble you, and thereby many be defiled.” The word translated gall probably does not denote a poisonous plant.



Verse 19 

19. Though I walk in the imagination of mine heart — The word translated imagination is generally used in a bad sense. But it may be used, as in the corresponding Syriac, in a good sense. 

To add drunkenness to thirst — The literal translation is, so that satiety increases thirst. The whole passage has almost baffled the ingenuity of commentators. We think the meaning is, I shall have peace even though I do not keep the laws of God, even though I do what is pleasing to myself and indulge my passions to satiety — even to a satiety that produces greater longing for indulgence.



Verse 20 

20. The Lord will not spare him — He may go on in fancied security; but, in the graphic language of the original, the indignation of Jehovah will smoke and he will be utterly destroyed. How sad must have been the scene that lies in thought before the great lawgiver and prophet! He sees the nation as going away from Jehovah, worshipping strange gods. He sees the terrible retribution that is to come upon them.



Verse 23 

23. The whole land thereof is brimstone, etc. — The description is taken from the Dead Sea and the destruction of the Cities of the Plain.



Verse 24 

24. What meaneth the heat of this great anger — Literally, what is this great burning of wrath? Comp. 1 Kings 9:8-9; Jeremiah 22:8-9.



Verse 28 

28. And cast them into another land — “The Hebrew word yashlichem is written with a great lamed and with yod defective. The former letter is the first in the word l’olam, forever; the latter used as a numeral signifies ten. In this mode of writing is supposed to be mystically signified the perpetual rejection of the ten tribes. BUXTORF, Mas. Com., 14.” — Speaker’s Com.


Verse 29 

29. The secret things belong unto the Lord our God — It lies with God to carry out these threatened judgments. Of that day and of that hour knows no man. 

Unto us and to our children — The Hebrew words have an extraordinary pointing, the meaning of which is uncertain. The most probable explanation is, that the points were employed to make the passage emphatic.

30 Chapter 30 

Verse 1 

1. When all these things are come upon thee — Moses sees the future glory of Israel, its rise and its fall: its glory under David and Solomon, its decay and ruin under its later rulers. The people could trace the connexion between obedience and blessing; between disobedience and the curse of Jehovah.



Verse 3 

3. Will turn thy captivity — Will put an end to their distress. Comp. Job 40:10; Jeremiah 30:8; Ezekiel 16:53; Psalms 14:7. These promises had a partial fulfilment in the history of Israel restored after the captivity. Their true significance is to be seen in connexion with the promises to Abraham, in whom all the families of the earth are blessed.



Verse 6 

6. The Lord thy God will circumcise thine heart — Comp. Deuteronomy 10:16; also Hebrews 8:10.



Verse 9-10 

9, 10. How prosperous would have been the condition of the nation if they had complied with the conditions here laid down by their great leader!



Verse 11 

11. Hidden from thee — Rather, is not too difficult for thee. Jehovah has not imposed upon his people conditions impossible of fulfilment; nor are his requirements difficult of comprehension. “Nowhere does the fundamental religious thought of prophecy find clearer expression than in Deuteronomy — the thought that Jehovah asks nothing for himself, but asks it as a religious duty that man should render to man what is right — that his will lies not in any unknown height, but in the moral sphere which is known and understood by all.” J. WELLHAUSEN, in Encyclopaedia Britannica, 9th ed., vol. xiii, pp. 415, 416. 

Neither is it far off — Comp. Luke 17:21.



Verse 14 

14. Nigh unto thee — Augustine says these words direct our eyes to the New Testament. Compare Paul’s application of the passage in Romans 10:8.



Verses 15-20 

15-20. Choose life — In striking expressions Moses summarizes his teachings. Life is connected with their obedience, death with their disobedience.

31 Chapter 31 

Verse 1 

1. Moses went and spake these words — This expression serves, as in Exodus 11:1, and Genesis 35:22, to give a “pictorial description of what he was about to do in the sense of he prepared himself, or rose up.” — Keil.


Verse 2 

2. I am a hundred and twenty years old this day — The life of Moses is divided into three periods of forty years each. He was forty years old when he fled from Egypt to Midian. He was eighty when he stood before Pharaoh and told him to let the people go. And forty years of wandering in the wilderness are now drawing to a close. Compare the speech of Stephen in Acts 7; also Exodus 7:7; Deuteronomy 34:7. 

I can no more go out and come in — Though his eye is not dim nor his natural force abated, Moses is conscious that the infirmities of age will render him unsuited for the burdens he has hitherto borne. 

Also the Lord hath said unto me, Thou shalt not go over this Jordan — There is a sad reminder in these words both of his own and the people’s sin. Comp. Deuteronomy 3:27.



Verse 7 

7. Called unto Joshua — Moses, in the sight of all Israel, calls Joshua, who is to be his successor, and with words of encouragement tells him he is to go with the people into the Land of Promise, and to cause them to possess it.



Verse 9 

9. And Moses wrote this law — This law need not mean the whole of the book of Deuteronomy, but only the most important part. At this time it was formally handed over to the priests for safe keeping. 

Which bare the ark of the covenant — It was the province of the Kohathites to carry the ark and its furniture. See Numbers 4:15. It would seem that on special occasions the priests performed the office of bearing the ark, as in the passage through Jordan (Joshua 3:3; Joshua 4:9) and around Jericho, (Joshua 6:6,) and in the solemn proclamation of the law at Ebal and Gerizim, and in the dedication of the temple. 1 Kings 8:3. 

And unto all the elders — The priests represented the ecclesiastical polity and the elders the civil polity of Israel. In these two bodies the whole nation was represented.



Verse 10 

10. The end of every seven years — At the return of the sabbatic year and during the feast of tabernacles, which was kept to commemorate the wilderness journey, this law was to be repeated.



Verse 11 

11. Thou shalt read this law — This was a formal reading of the law in a general assembly of the whole nation gathered to the place that Jehovah should appoint. In Nehemiah 8:18, we learn that at the feast of tabernacles Ezra read in the book of the law of God day by day from the first day unto the last day. Later, the reading was on the first day of the feast, and only portions of Deuteronomy were read.



Verse 12 

12. Gather the people together — Not the men alone, but the whole families were to listen to the solemn repetition of this law. What a deep and abiding impression this would produce!

Nothing was better calculated to keep alive the remembrance of Jehovah’s warnings and Jehovah’s promises.



Verse 14 

14. Call Joshua,… that I may give him a charge — Moses and Joshua at the direction of Jehovah present themselves in the tabernacle of the congregation, that Joshua may be solemnly installed in the responsible position he is to occupy after the death of the great leader. Jehovah appears in the pillar of cloud which stood before the door of the tabernacle. At this solemn moment Moses is told that after his death the nation will abandon Jehovah for the gods of the heathen, and then the terrible retribution that has been threatened will come upon them.



Verse 19 

19. Write ye this song… and teach it — An ode like the one that follows, in the time when the whole nation had its popular gatherings, its commemorative festal days, would be calculated to have a powerful and enduring effect upon the people.



Verse 21 

21. This song shall testify against them as a witness — This ode, passing down from father to son, from generation to generation, would rebuke the apostasy of the nation. How in the midst of prevailing idolatry and gross corruption these divine words would be like the utterances of the prophets of the old and the apostles of the new dispensation! Every time the ode was repeated it would reprove and rebuke. In the days of apostate kings, if the song were repeated, how startling the words, “They sacrificed unto devils, not unto God!”



Verse 26 

26. In the side of the ark — Better rendered, by the side of the ark. The two tables of the Decalogue were placed in the ark. 1 Kings 8:9; Hebrews 9:4. The Targum of Jonathan says, “This law was placed in a chest near the ark. It was deposited there, not as a mere place of safety, but close by the place of the typical atonement for sin, the ark of the covenant, as a protest against their national breach of that covenant by idolatry.” See PUSEY on Daniel, p. 308. Some have thought that this is the copy found in the time of Josiah. 2 Kings 22:8 : “And Hilkiah the high priest said unto Shaphan the scribe, I have found the book of the law in the house of the Lord.”



Verse 28 

28. Gather unto me all the elders — Moses now, after handing over the book of the law, directs that the elders of the tribes and all in official position be gathered around him. A general assembly representing the entire nation now come together to listen to the unequalled ode which bears the name of the Song of Moses.

32 Chapter 32 

Verse 2 

2. My doctrine shall drop as the rain — This may be rendered, 

Let my doctrine drop as the rain, 
And my words fall as the dew.


Verse 3 

3. Because I will publish the name of the Lord — Better, I will proclaim the name of Jehovah. The Hebrew word קרא, like the Greek κηρυσσω, means to make a proclamation as a herald or as a prophet. Moses proclaims Jehovah as the nation’s king.



Verse 4 

4. He is the Rock, his work is perfect — The Rock, perfect his work. In the Hebrew the position of the word translated Rock makes it very emphatic. The figure is a favourite one in Hebrew poetry. David, who in his wanderings had found the protection of Jehovah like the rocky fastnesses of Judea, says, in 2 Samuel 22:2, “The Lord is my rock.” While the figure is used for shelter and protection it is also employed to denote power, stability. Comp. Isaiah 26:4 : “In the Lord Jehovah is everlasting strength,” which might more literally be rendered, “in the Lord Jehovah is the rock of ages.” 

All his ways are judgment — In all his dealings he is just.



Verse 5 

5. They have corrupted themselves — A striking contrast is now presented. Jehovah, their God, is perfect, is unchangeable. The nation — for the prophet looks down the future and sees the rebellion and apostasy of Israel — becomes corrupt. 

Their spot is not the spot of his children — It is not easy to render the Hebrew of this passage. Literally it is, not his children, their blemish. Instead of being Jehovah’s true children they are of such a character that they stain the family. Compare the figure used 2 Peter 2:13, where false teachers and false brethren are called “spots” and “blemishes” in the Church.



Verse 6 

6. Is not he thy Father that hath bought thee — The meaning is, that Jehovah is the one whose peculiar possession Israel had become. Jehovah had redeemed them from Egyptian bondage.



Verse 7 

7. Remember the days of old — In thought the speaker places himself in the midst of the moral degeneracy and apostasy of the people. He would have them from that point look back to their earliest history, and remember what Jehovah had done for them.



Verse 8 

8. The Most High divided to the nations their inheritance — Then Israel was in his thoughts. He selected Israel as his peculiar people.



Verse 10 

10. Found him in a desert land — This entire passage (10-14) is a highly poetical description of Jehovah’s deliverance of Israel from Egyptian bondage and of the divine care and guidance. He finds Israel as a man ready to perish. Egypt, though a land of fertility and wealth, was a desert to the toiling Hebrew serf. The harsh measure of the Egyptian king would have resulted, if not arrested, in the extirpation of the people. To heighten the figure and give it local colouring Moses brings out the desolateness of the Wilderness of Wandering, and the howling of the wild beasts that must at times have made the way terrible. 

He kept him as the apple of his eye — This figure denotes the tenderest care of Jehovah. Comp. Psalms 17:8 : “Keep me as the apple of the eye;” also, Proverbs 7:2 : “Keep my commandments, and live; and my law as the apple of thine eye.”



Verse 11 

11. As an eagle stirreth up her nest — This figure beautifully expresses the tender solicitude and watchful care of Jehovah. Compare Exodus 19:4. 

Beareth them on her wings — This should be read in connexion rather than with what follows. The whole passage may be rendered, So an eagle stirs up her nest, hovers over her young, spreads her wings, takes it up, bears it on her pinions.


Verse 12 

12. So the Lord alone did lead him — Omit so, and read Jehovah alone did lead him. 
No strange god with him — It was Jehovah who delivered. He is to be served, and he alone.



Verse 13 

13. He made him ride on the high places — He who possessed the high places had control. The figure is used to denote the subjugation of the land. Comp. Deuteronomy 33:29 : “Them shalt tread upon their high places;” also, Psalms 18:33 : “Setteth me upon my high places.”



Verse 14 

14. Of the breed of Bashan — בני בשׁן . This expression is used for the best kind. Bashan was celebrated not merely for its oxen, but for all other cattle used for food by the Hebrews. Comp. Ezekiel 39:18.

In Deuteronomy 32:15-18 Moses turns again to the time of the nation’s apostasy, when with base ingratitude they will forsake the worship of Jehovah and bow down to the gods of the nations.



Verse 15 

15. Jeshurun — This word is found elsewhere only in Deuteronomy 33:5; Deuteronomy 33:26, and Isaiah 44:2. It is considered by some a term of endearment. The Seventy render it “the beloved one.” But from its derivation we infer it was an honourable name given to Israel. This righteous nation becomes prosperous, and in its prosperity rebels against Jehovah. “The epithet righteous nation, as we may render Jeshurun, was intended to remind Israel of its calling, and involved the severest proof of its apostasy.” — Keil.


Verse 16 

16. Departing from God, they will give themselves up to the worship of idols. They provoked him to jealousy is a figure taken from the marriage relation. The intimate relation that Jehovah sustains to his people is expressed by this. Comp. Deuteronomy 31:16; Exodus 39:14; Isaiah 54:5; Jeremiah 3:14.



Verse 17 

17. They sacrificed unto devils, not to God — The word rendered devils is destroyers; Sept. δαιμονια: wicked spirits, demons. The people of God will leave his service, and worship at the shrines of the gods of the heathen.



Verse 18 

18. Of the Rock that begat thee thou art unmindful, and hast forgotten God that formed thee — Moses emphasizes the ingratitude of the nation in that they forsake Him who has shown paternal and maternal love to them. Rock is put for the founder of the nation. Jehovah is Israel’s founder. “Look unto the rock whence ye are hewn.” Isaiah 51:1.



Verse 19 

19. The Lord… abhorred them — And Jehovah saw it and rejected them, because he was angry with his sons and his daughters. Jehovah saw their idolatry. In the apostasy of Israel the women became luxurious and corrupt. See Isaiah 3:16, and the following verses; also Isaiah 32:9; Jeremiah 7:18; Jeremiah 44:15.



Verse 20 

20. Children in whom is no faith — Sons in whom there is no faithfulness. Comp. Deuteronomy 31:17-18.



Verse 21 

21. In strong terms Moses represents Jehovah as rejecting disobedient Israel, and bringing upon them terrible retribution. Israel is to be punished. Paul, Romans 10:19, quotes this verse to indicate the adoption of the Gentiles. In the Hebrew there is a striking antithesis. They have moved me to jealousy with a no god. I will therefore provoke them to jealousy with a no nation.



Verse 22 

22. For a fire is kindled in mine anger — A fire blazes up in my face. Comp. Psalms 18:8 : “There went up a smoke out of his nostrils, and fire out of his mouth devoured: coals were kindled by it.” The figure of the anger of Jehovah consuming to the lowest depths is terrible in grandeur, and calculated to impress upon the Hebrews the peril of apostasy.



Verse 23 

23. I will heap mischiefs upon them — Here follows a dread array of disasters and judgments that will come upon the rebellious nation. Hunger, pestilence, plague, wild beasts, poisonous serpents, and war are to afflict them.



Verse 24 

24. They shall be burnt with hunger, and devoured with burning heat — Consumed with fever and dire pestilence — with the poison of the crawlers of the dust.



Verse 26 

26. I said, I would scatter them into corners — The word which our translators render scatter into corners rather means, I will blow them away, so as to effectually disperse them.



Verse 27 

27. Were it not that I feared — The idea of the verse is, that Israel’s enemies might ascribe the nation’s destruction to their own power, whereas it would be the work of God. Comp. Exodus 32:12.



Verse 29-30 

29, 30. O that they were wise — Better, If they were wise, they would understand this. They would consider their future. 

How should one chase a thousand — How could one pursue a thousand and two put ten thousand to flight were it not that their Rock had sold them, and Jehovah had given them up? 
Sold them — Delivered them to their foes as one delivers what he has sold.



Verse 31 

31. The false gods are set in contrast with Jehovah, the God of Israel. 

For their rock is not as our Rock,… our enemies — That is, the nations who have oppressed or been at war with Israel — being judges. Comp. Exodus 14:25; Numbers 23, 24, etc. That the heathen acknowledge the might of Jehovah heightens the guilt of the apostasy of Israel.



Verse 32 

32. For their vine is of the vine of Sodom — Israel is compared to a vine. For similar imagery comp. Psalms 80:8 : “Thou hast brought a vine out of Egypt.” So in Isaiah, chap. v, the nation is compared to a vineyard of Jehovah’s planting. The vine of Sodom implies the utter depravity of the people. Comp. Isaiah 1:10, “rulers of Sodom,” applied to the wicked princes of Judah. Jeremiah 23:14 : “They are all of them unto me as Sodom.”



Verse 33 

33. Their wine is the poison of dragons — The wine that this vine of Sodom bears is as the poison of deadly serpents. The figures employed suggest that the nation will become utterly corrupt. The chosen people of God will deserve to perish as the inhabitants of Sodom.



Verse 34 

34. Is not this laid up in store with me — The thought designed to be expressed is, that God’s time for punishment is decided upon, but not yet revealed. It is hidden in his treasure-chambers, for so the words translated treasures in our version might better be rendered.



Verse 35 

35. To me belongeth vengeance, and recompense; their foot shall slide in due time — More literally, vengeance and retribution is mine when their foot shall shake. “The shaking of the foot is a figure representing the commencement of a fall or of stumbling.” — Keil. Comp. Psalms 38:16; Psalms 94:18. The first part of this verse is quoted in Romans 12:19, and Hebrews 10:30. It is to be impressed upon the nation that when disasters come to them they are not fortuitous, but inflicted by Jehovah as the punishment for their sins.



Verse 36 

36. For the Lord shall judge his people, and repent himself for his servants — Jehovah will judge — will administer justice to his people — and yet he will have compassion on them, for the expression rendered repent himself is better translated have compassion upon.


Verse 37 

37. Where are their gods — Here Jehovah is represented as showing his people the folly of idol-worship, the helplessness of the false gods.



Verse 38 

38. Let them rise up — Comp. Jeremiah 2:28 : “But where are thy gods that thou hast made thee? Let them arise, if they can save thee in the time of the trouble.” Men need divine protection. It is natural for them to look to those they have worshipped for help.



Verse 39 

39. I,
even I, am he — The original is very emphatic from its brevity — I, I, he. Jehovah will reveal himself with power.



Verse 40 

40. I live forever — The formula of an oath was, “The Lord liveth.” Comp. Numbers 14:21; 1 Samuel 14:39; Jeremiah 5:2.



Verse 41 

41. I will render vengeance — As the divine Ruler Jehovah will administer justice. His enemies will be surely punished. Retribution will come upon the ungodly.



Verse 42 

42. From the beginning of revenges upon the enemy — The translation in our Authorized Version is manifestly incorrect. From the heads of the leaders of the enemy is a literal translation.



Verse 43 

43. Rejoice, O ye nations, with his people — Or, rather, Praise, O ye nations, his people. The English versions follow the reading of the Septuagint. And the passage is thus quoted in Romans 15:10.



Verses 44-47 

44-47. Moses came… he, and Hoshea — Moses and Joshua impress upon the people the commands of Jehovah. 

Hoshea — Comp. Numbers 13:8; Numbers 13:16.



Verse 48 

48. That selfsame day — What a close to a day so marked in the history of Israel! The echoes of this grand ode are dying away, the families of Israel are returning to their tents. To Moses, the great leader, comes the divine direction. He is now told, “Get thee up into this mountain;… behold the land of Canaan, which I give unto the children of Israel for a possession: and die in the mount.” Comp. Numbers 27:12-14.

33 Chapter 33 

Verse 1 

1. This is the blessing — This farewell benediction is to be connected with the song in the preceding chapter. That is a prophecy of the future of Israel as a nation; this is a blessing on the tribes in their individual character. 

Moses, the man of God — In Joshua 14:6, Caleb also speaks of Moses as the “man of God.” The same expression is used in the inscription to Psalms 90. The term is applied to one who has intercourse with God and revelations from him. Comp. 1 Samuel 9:6; 1 Kings 12:22; 1 Kings 13:14.

Deuteronomy 33:2-5 constitute the introduction to the blessings upon the tribes, the giving of the law, and the selection of Israel to be the people of God.



Verse 2 

2. The Lord came from Sinai, and rose up from Seir unto them; he shined forth from Mount Paran — These expressions do not refer to different appearances of Jehovah, but to that signal manifestation of himself at the giving of the law. The language is highly poetical. It is as though Moses saw the glory of Jehovah shine forth from the lofty heights of Sinai to the heights of Edom on the east and to the mountains of Paran, which form the boundary of the desert, on the north. “The glory of the Lord who appeared upon Sinai sent its beams even to the eastern and northern extremities of the desert.” — Keil. Comp. Judges 5:4-5, and Habakkuk 3:3. 

And he came with ten thousands of saints — Literally, from myriads of holiness. The expression is meant to describe Jehovah leaving his heavenly abode, where he dwells surrounded by holy ones, and coming down to announce the law to his people. 

From his right hand went a fiery law for them — Our English version here follows the Vulgate. As the Hebrew reads, the literal rendering would be fire of law, a fire which was a law for them. Gesenius thinks it would be better referred to the pillar of fire, (Exodus 13:21,) which was as a law to direct them, than to the lightnings which Jehovah employs for his servants. Some Hebrew manuscripts write אשׁ דת as one word. If this reading should be accepted it might be rendered so as to refer to flashes of lightning. Comp. Habakkuk 3:4.



Verse 3 

3. Yea, he loved the people — Keil’s explanation of this is, that Jehovah embraces all nations with his love. We think the reference is to Israel.



Verse 4 

4. Moses commanded us a law — The law was given by God through Moses, and was a possession for the people.



Verse 5 

5. And he was king in Jeshurun — That is, Jehovah became king over the righteous nation. Comp. Deuteronomy 32:15. 

Were gathered together — This refers to the assembling around Sinai to receive the law.



Verse 6 

BLESSINGS UPON THE TRIBES, Deuteronomy 33:6-25.

6. The blessing of Reuben. 

Let not his men be few — The negative is not in the Hebrew. We prefer to read the whole verse as follows:

“Let Reuben live and not die, 
And let his men be few.”
The dying Jacob (Genesis 49:4) had said of this, his firstborn, “Unstable as water, thou shalt not excel.” Moses’s prayer is, that the tribe may live on, though few.

The tribe of Simeon, which would come next in order, is not named. According to Genesis 49:7, this tribe was to be scattered. In the division of the land it received a number of towns in the territory of Judah. See Joshua 19:2-9. “The omission of the mention of Simeon in the blessings which Moses pronounced upon the tribes has given rise to no little speculation. If we turn back to the twenty-fifth chapter of Numbers a reason will be found for this omission which is entirely satisfactory. We read in the chapter referred to that a terrible plague smote the camp of Israel. Twenty thousand died of the plague before it was stayed. This terrible calamity was caused by the act of Zimri, son of Salu, a prince of the chief house of the Simeonites. It appears, also, that the plague was confined to the tribe of Simeon; for we find in the census taken but a short time after that this tribe had diminished thirty-seven thousand. It is not at all wonderful, therefore, that Moses should omit to bless such a tribe when their diminished numbers were a standing witness of God’s displeasure.” — STEBBINS, Study of the Pentateuch, p. 202.



Verse 7 

7. And this is the blessing of Judah — Literally, this for Judah. 
Bring him unto his people — Judah was the regal tribe, from whom for long centuries the sceptre was not to depart. The prayer that Jehovah may bring Judah to his people expresses the desire that, as he was to be the leader of the tribes in the wars with the neighbouring nations, he may return victorious.



Verses 8-11 

8-11. Of Levi he said — This is also addressed to Jehovah as a prayer.

“Thy Thummim and thy Urim, 
Thy right and thy light.”
For Thummim and Urim see what is said in Exodus 28:30, and Leviticus 8:8. 

Thy holy one — Moses and Aaron were the noblest members of the tribe of Levi. With almost unwavering steadfastness they had served Jehovah through the wilderness wandering. Aaron, as high priest, is referred to as the holy one. In Psalms 106:16, he is called Jehovah’s holy one. Although Aaron is no longer living when Moses pronounces the benediction on the tribes, he may be considered as the representative of the high priesthood. And in one sense he may be deemed the representative of the tribe. 

Massah — Comp. Exodus 17:1-7. 

Meribah — Comp. Numbers 20:1-13. The reference to these two places favours the idea that a real person is referred to in the expression thy holy one, namely, Jehovah.



Verse 9 

9. Who said unto his father… I have not seen him — The sacred character of the high priest, his entire consecration to his holy duties, are implied in these words. He was not to pay the last duties of affection to his parents. See Leviticus 21:11-12. Aaron, Eleazar, and Ithamar were not to mourn for their sons and brothers. See Leviticus 10:6.



Verse 10 

10. They shall teach Jacob thy judgments — The priests are to be of the tribe of Levi, the divinely appointed teachers.



Verse 11 

11. Smite through the loins — The loins used to denote the seat of strength. Comp. Psalms 69:23; Job 40:16; Proverbs 31:17.



Verse 12 

12. He shall dwell between his shoulders — The figure is that of a father carrying his son.



Verse 13 

13. Of Joseph he said — In Genesis 49:22, Joseph is described as a fruitful tree planted by the water. Moses in poetic language portrays the prosperity and power of the two tribes descended from the sons of Joseph.



Verse 16 

16. The good will — The special favour. 

Of him that dwelt in the bush — Of Jehovah himself. A reference to the manifestation of Jehovah (Exodus 3:2) to Moses. Then Jehovah revealed himself as the God who was to have peculiar relations to his people.



Verse 17 

17. The firstling of his bullock — The emblem of the tribe of Ephraim, a powerful tribe. 

Horns of unicorns — Rather, wild bulls.


Verse 18-19 

18, 19. Zebulun… Issachar — Moses unites these two tribes. 

Rejoice, Zebulun, in thy going out — This is taken to be an allusion to the commercial pursuits of the tribe. 

Issachar, in thy tents — A reference to a nomadic life.



Verse 20-21 

20, 21. Blessed be he that enlargeth Gad — The territory of Gad was east of the Jordan. At the time of the pronouncing of this blessing the warlike character of the tribe was seen. It had gained a broad territory. 

He dwelleth as a lion — This expression was applied to the tribe on account of their warlike disposition. Comp. 1 Chronicles 12:8, where the Gadites are described as men of might and men of war fit for the battle, that could handle shield and buckler, whose faces were like the faces of lions. 

Teareth the arm with the crown of the head — More literally rendered, Teareth the arm, yea, the crown of the head.


Verse 21 

21. He provided the first part for himself — He chose the firstfruits for himself. The land on the east of the Jordan, the firstfruits of the conquest, was apportioned to Gad and Reuben. Comp. Numbers 32. 

Because there, in a portion of the lawgiver, was he seated — For these was the leader’s portion reserved; kept as an appropriate reward for so brave and successful a leader.



Verse 22 

22. Dan is a lion’s whelp: he shall leap from Bashan — In Jacob’s prophecy of the tribes Dan was to be serpent-like. Moses sees the tribe in its future history springing like the lion on its prey.



Verse 23 

23. O Naphtali, satisfied with favour — In the blessing of Jacob, Naphtali is compared to a gazelle. Here Moses speaks of the tribe as having favour with Jehovah. Josephus says of his heritage that it is rich in land for tillage and pasturage. It is everywhere tilled, no part being allowed to lie idle, and it is everywhere productive. 

Full with the blessing of the Lord — The territory of this tribe bordered on the lakes Gennesaret and Merom, and extended to the sources of the Jordan. Modern travellers describe it as the most beautiful and fertile portion of Palestine. The depression of the land bordering on Lake Gennesaret makes it productive of tropical fruits — the fruits of the south.



Verse 24 

24. Let Asher be blessed with children — Better, Let Asher be most blessed among the sons. Let him have the prominence in blessing above all the other sons of Jacob. 

Let him dip his foot in oil — The rabbins used to say that in Asher oil flows like a river. Both the Syrians and Phoenicians obtained their supply of oil from Galilee. Comp. 1 Kings 5:11.



Verse 25 

25. Thy shoes shall be iron and brass — Better, Thy castles shall be iron and brass; that is, his strongholds shall be impregnable. 

As thy days, so shall thy strength be — All thy days let thy strength be continued to thee.

Deuteronomy 33:26-29 contain the conclusion of the blessing, and bring out in clear light the power of God and the safety of his people.



Verse 26 

26. There is none like unto the God of Jeshurun — A better translation is, O Jeshurun, (or righteous nation,) there is none like God. 
Who rideth upon the heaven in thy help — More literally rendered, riding through the heavens to thy help. 
And in his excellency on the sky — Better, and in his majesty upon the clouds.


Verse 27 

27. The eternal God is thy refuge — Better thus, Thy dwellingplace is the God of ancient days. Comp. Psalms 90:1 : “Lord, thou hast been our dwellingplace in all generations.” This psalm is entitled, A prayer of Moses, the man of God.



Verse 28 

28. Israel… shall dwell in safety — This verse may be rendered thus:

“And Israel dwells in safety, 
The fountain of Jacob apart, 
In a land of corn and wine; 
Also his heavens drop down dew.”
Alone — Separate from other nations. A peculiar people. 

The fountain of Jacob — The patriarch is here referred to as the source from whom all the tribes came. Comp. Psalms 68:26.



Verse 29 

29. Thine enemies shall be found liars unto thee — They will appear openly as enemies. Their fear will cause them to dissemble. As in the case of the Gibeonites. Joshua 9. 

And thou shalt tread upon their high places — Israel shall tread as a conqueror.

34 Chapter 34 

Verse 1 

1. The plains of Moab — That level tract north of the Dead Sea and east of the Jordan. Here the tribes were encamped preparing for the crossing of the Jordan and the conquest of the Promised Land. 

Unto the mountain of Nebo, to the top of Pisgah — Pisgah was a range of the mountain system east of the Dead Sea and Jordan; Nebo one of the summits of this range. Recent travelers have found the ruins of a place bearing the name Nebbeh. 

And the Lord showed him all the land of Gilead, unto Dan — That is, the whole extent of the land east of the Jordan which Israel was to possess. Dan is not the place mentioned in Judges 18:29, but the Dan in the north of Perea, the place to which Abraham pursued the confederate kings. Genesis 14:14.



Verses 1-8 

DEATH AND BURIAL OF MOSES, Deuteronomy 34:1-8.

Jehovah had said unto Moses, Behold, thy days approach that thou must die. Deuteronomy 31:14. Joshua was summoned to the tabernacle with Moses, and formally appointed his successor. The official life of the great leader and lawgiver closes. Another is to lead the people to their further victories; another is to cause them to possess the land. Moses completes the writing of the law and passes it to the Levites to be put within the ark of the covenant. Then the people assemble to hear the words of that matchless song of history, instruction, and warning, which forms so fitting a close to his ministry. On that same day Jehovah said to him, “Get thee up into this mountain Abarim, unto Mount Nebo,… and die in the mount.” Deuteronomy 32:49-50. He gives his farewell to the tribes, closing with the blessing, “Happy art thou, O Israel: who is like unto thee, O people saved by the Lord!” Deuteronomy 33:29.

Moses leaves the camp, he ascends the mountain and looks over the goodly land which is to be the future home of his people. The writer of this supplementary chapter gives no details of the parting with the elders, with his successor, Joshua, nor with the people he had so long directed and so long loved. His farewell had been given in the blessing upon the tribes. Josephus, however, furnishes an account which does not seem improbable. “Amid the tears of the people, the women beating their breasts, and the children giving way to uncontrolled wailing, he withdrew. At a certain point in his ascent he made a sign to the weeping multitude to advance no further, taking with him only the elders, the high-priest, Eliezer, and the general, Joshua. At the top of the mountain he dismissed the elders, and then, as he was embracing Eliezer and Joshua, and still speaking to them, a cloud suddenly stood over him, and he vanished in a deep valley.”



Verse 2 

2. And all Naphtali, and the land of Ephraim, and Manasseh, and all the land of Judah — The region west of the Jordan. The northern part in the time of Christ was called Galilee, the central part Samaria, and the southern Judea. 

Unto the utmost sea — To the western sea, the Mediterranean.



Verse 3 

3. And the south — Negeb, the South Country, was the land south of Canaan proper, toward the desert. 

And the plain of the valley of Jericho, the city of palm-trees, unto Zoar — The district from Jericho to Zoar. Robinson thought Zoar was located on the eastern side of the Dead Sea, at the foot of the mountains near its southern end, (Biblical Researches, vol. ii, p. 649;) but in Smith’s Dictionary of the Bible, in the article “Zoar,” it is said, “It is highly probable that the Zoar of the Pentateuch was to the north of the Dead Sea, not far from its northern end, and in the general parallel of Jericho.” Tristram (Land of Moab, American edition, p. 343) thinks he has found its site in the modern Zi’ara, not far from what he thinks is the site of Nebo. The view of Moses was northward through Gilead along the east of the Sea of Galilee to the southern slopes of Lebanon. Then his eye turns westward toward the Mediterranean, southward through the whole length of the land west of Jordan, and finally rests upon the view immediately before him — “the circle of the plain of Jericho, the city of palm-trees, unto Zoar.”



Verse 4 

4. This is the land which I sware unto Abraham — At the oak of Moreh, centuries before this, Jehovah had manifested himself to Abraham and said to him, “Unto thy seed will I give this land.” Genesis 12:7. 

I have caused thee to see it with thine eyes — Tristram (Land of Moab, American edition, p. 338) gives the following description of the view from the summit of Nebo: “Anxious to verify exactly the view of Moses, we paid three visits to Nebo; but we were not so fortunate as on my former visit, when for the first time Nebo was identified. On each occasion there was a haze from the heat which dimmed the distant features and outlines, producing a sort of mirage, which rendered it most difficult clearly to trace distant objects. Still, we had a clear distant view of western Palestine and the whole Judean range from far south of Hebron up to Galilee. We could see the west side of the Dead Sea from Engedi northward. Bethlehem, Jerusalem, and Nebi-Samwil, (Mizpeh.) Ebal and Gerizim were very easily made out, and the opening of the vale of Shechem. Carmel could be recognised, but we were never able to make out the sea to the north of it; and though it is certainly possible that it might be seen from this elevation I could not satisfy myself that I saw more than the haze over the plain of Esdraelon. The rest of the view was like that from Muslubeiyah, only that a corner of the Hauran Mountains could be caught in a depression of the Gilead range. Hermon certainly could be made out in a clear atmosphere over the Jordan valley, the whole of which lay open as far as Kurn Surtabeh. After testing repeatedly every view in the neighbourhood I am perfectly satisfied that there is none which equals in extent that from Nebo — that is, from the flat ridge which rises slightly about half a mile behind the ruined city, and which I take to be ‘the true field of Zophim, the top of Pisgah.’” 

But thou shalt not go over thither — In Numbers xx it is related that when the people murmured for lack of water Jehovah directed Moses to take the rod with which the miracles in Egypt had been wrought, and with Aaron to call the people together to speak unto the rock before their eyes, and it would give forth water. The people assembled, Moses takes the rod as Jehovah commanded. He says to the people, “Hear now, ye rebels, must we fetch you water out of this rock?” He did not obey to the letter the command of Jehovah, and he “spake unadvisedly with his lips.” Psalms 106:33. It was in reference to this incident that Jehovah said to Moses and Aaron, “Because ye believed me not to sanctify me in the eyes of the children of Israel, therefore ye shall not bring this congregation into the land which I have given them.” Numbers 20:12.



Verse 5 

5. Moses the servant of the Lord — “Observe,” says one of the early Christian writers, “the dignity of this title, ‘the servant of the Lord.’” That man who is able to overcome all things is the servant of the Lord. No one can be called the servant of the Lord who does not conquer the world. This is the moral of the history of Moses, that the end and aim of all our actions is to be called the servant of the Lord. This is the consummation of all earthly existence. “When thou hast overcome thy ghostly enemies, thine Egyptians, thine Amalekites, Edom and Midian; when thou hast crossed the sea and been illumined by the cloud; when thou hast drunk waters sweetened by the wood, and gushing forth from the rock; when thou hast eaten bread from heaven; when thou hast gone up into Horeb by faith and talked with God in the darkness; when thou hast listened to the sound of the trumpet, learned the mysteries of the tabernacle and the dignity of the priesthood, and when thou hast hewn tables out of thine own heart on which God has written his law, and when thou hast broken in pieces the golden idol and foiled the art of Balaam — when thou hast been another Moses and drawest near thy end — then may it be thy great reward, the crowning of thy whole life, to be called in God’s Book, ‘the servant of the Lord.’” — GREGORY NYSSEN, (De Vita Mosis,) quoted by Wordsworth in Commentary on Deuteronomy. 

So Moses… died there in the land of Moab — Not in the land which Jehovah had promised to the fathers for their children. He has led the people to its border; he has looked over the goodly heritage. Below him in the plain lie the tents of Israel. The armed forces are soon to march for triumphal conquest, but the great leader dies in the land of Moab. 

According to the word of the Lord — Literally, at the mouth of Jehovah. Some of the rabbins interpret it, By a kiss of Jehovah. The Jerusalem Targum soberly and correctly explains it, according to the sentence of the decree of Jehovah. Moses died here, in the land of Moab, on the threshold of the great victories that were to give his people possession of the Promised Land, not because his vital energies had failed, not because he was worn out and exhausted by the cares of these long years of wandering, but because he sinned against Jehovah “at the waters of Meribah-Kadesh, in the wilderness of Zin.” Comp. Deuteronomy 32:51.



Verse 6 

6. And he buried him — We understand the subject of the sentence to be Jehovah. It is true that although the verb is in the singular the passage might be rendered as it is in the Septuagint, ( εθαψαν αυτον,) they buried him. Jehovah gave his servant this signal honour. The statement that follows, “But no man knoweth of his sepulchre unto this day,” would hardly be consistent with the idea that the people buried him. For in that case his grave must have been known. He whom Jehovah had known face to face was buried by him, not to keep the Israelites from superstitious reverence for his grave. Abraham’s sepulchre was known. Jacob had been brought up from Egypt with imposing pageant and buried. Joseph’s bones were then in camp on their way to the sepulchre. We nowhere read in the Hebrew records of any thing like idolatrous worship paid at any of the tombs of the patriarchs. The view of Kurtz is worth considering. He says, (History of the Old Covenant, vol. iii, p. 495:) “If Jehovah would not suffer the body of Moses to be buried by men, it is natural to seek for a reason in the fact that he did not intend to leave him to corruption, but at the very time of his burial communicated some virtue by his own hand which saved the body from corruption, and prepared for the patriarch a transition into the same state of existence into which Enoch and Elijah were admitted without either death or burial. On account of the one sin at the water of strife at Kadesh, Moses was sentenced by the ruthless severity of the justice of God to pass under the same ban of death as the whole generation of those who despised the covenant and promise.… In the sight of the people the leader and lawgiver of the nation was visited with a punishment which must have convinced them far more strongly of the unsparing character of the judicial severity of God than the most powerful admonition could possibly have done; but at the same time, though punished, he received honour in their sight, that they might see the sun of mercy bursting through the storm of the judgments of God. As an example of justice Jehovah caused him to die before the people entered the land of rest and promise; but as an example of grace he prepared for him an entrance into another, as yet unknown, land of promise and of rest.”



Verse 7 

7. Moses was a hundred and twenty years old when he died — What an eventful life he has led since he lay “a weeping boy” in the ark by the river’s brink! Forty years pass, and he is in the prime of manhood, a prince taught in all the learning of the most cultured nation of remote antiquity. Then forty years he spends in the quiet pastoral life of Midian, and forty years in the varied experience of the wilderness wandering. Since he led the people out of Egypt a whole generation has passed away. Of those who crossed the Red Sea how many have left their bones in the desert! How few of those who heard the song of triumph, “I will sing unto Jehovah, for he hath triumphed gloriously,” (Exodus 15,) listened to the “blessing wherewith Moses the man of God blessed the children of Israel before his death!”



Verse 8 

8. The children of Israel wept for Moses in the plains of Moab thirty days — So “they mourned for Aaron thirty days, even all the house of Israel.” Numbers 20:29.



Verses 9-12 

JOSHUA THE NEW LEADER — THE GREATNESS OF MOSES, Deuteronomy 34:9-12.

Joshua (in the Greek, ‘ ιησους, Jesus) now takes the place of Moses. His name first appears in Exodus 17:9, as leader of the forces of Israel against Amalek at Rephidim. When Moses ascended Sinai the first time to receive the two tables of the law Joshua accompanied him part of the way, and was the first to meet him when he came down from the mountain.

Comp. Exodus 24:13; Exodus 33:11; and Exodus 32:17. He was one of the twelve sent to explore the Promised Land, and one of the two who brought back a favourable report. After it had been announced to Moses that he was not to lead the people into their promised possession, but was to die on the borders of the land, he prayed to Jehovah to promote a successor. He was directed to invest Joshua with authority. Numbers 27:18. In Deuteronomy 31:7-8, Moses gives him a brief and impressive charge. The great leader and lawgiver had in Joshua a worthy successor.



Verse 10 

10. And there arose not a prophet since in Israel like unto Moses — When the writer of this supplementary chapter wrote, no such prophet had arisen, no one like unto Moses, whom Jehovah knew face to face; no one who wrought such mighty miracles. Prophet after prophet did appear in the nation’s history in great emergencies, and through them Jehovah spake to the people; and in the fulness of time Jesus of Nazareth came, who, like Moses, was “mighty in deed and word before God and all the people.”

Luke 24:19. Yet not like Moses, faithful in the house of God as a servant, but as a son, (Hebrews 3:5-6,) and in whom are hid all the treasures of wisdom and all the fulness of the Godhead, (Colossians 2:3-4;) who is “worthy to receive power, and riches, and wisdom, and strength, and honour, and glory, and blessing.” Revelation 5:12.

